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Candle-lighting: 6:46 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:42 am 
Sof Zman Tefilla: 10:44 am 
Mincha 6:30 pm 
Shkia: 7:06 pm 
Motzei Shabbat: 7:47 pm 

P a r s h at  vay i k r a  

Because We Want 

To, Not Because 

We Have To 
By Rabbi Kaplowitz 

 
Parshat Vayikra begins to describe 

the various sacrifices that were brought in the 

Mishkan.  The first three chapters of Sefer 

Vayikra discuss different types of voluntary 

offerings that were brought.    The first one is 

the korban olah, or elevation offering.  It is 

introduced with the following pasuk:  ―if 

one's offering is an elevation-offering from 

the cattle, he shall offer an unblemished 

male; he shall bring it to the entrance of the 

Tent of Meeting, voluntarily (li-retzono) be-

fore Hashem.‖   The word li-retzono is not 

mentioned in any of the subsequent descrip-

tions of other animals that may be offered as 

voluntary olah offerings.  It is clear that this 

phrase is meant to teach a lesson about this 

sacrifice. 

Before understanding the signifi-

cance of this phrase, we must first understand 

its simple meaning.  Many commentators 

struggle to understand its meaning.  Most 

understand that li-retzono means for the fa-

vor or good will of the person offering the 

sacrifice.  For example, Onkelos translates it 

as "he should offer it for his acceptance be-

fore Hashem."  The Rashbam, on the other 

hand, understands that the word refers to the 

animal – "If he will offer a male without 

blemish and bring it to the door of the Tent 

of Meeting, then it will be acceptable…"  

Finally, Nechama Leibowitz cites a number 

of commentators who explain it means for 

Hashem's ratzon – that it should be pleasing 

to G-d. 

While the subject of the word ratzon 

remains ambiguous, its significance in the 

broader context of Sefer Vayikra is clear.  

The Abravanel writes that the Torah's use of 

 Parsha in a  

Box 
 

¶ general rules of offerings 

¶ burnt offerings - sheep 

and goats  

¶ korban mincha, fine flour 

offering 

¶ different offerings - learn 

about them! 

¶ the brit of the salt 

¶ korban shelamim, peace 

offering 

¶ korban chatat, sin offer-

ing 

¶ different offerings for dif-

ferent people and situa-

tions 

¶ korban asham, guilt of-

fering  

Hashem Loves 

You 
By Mateo Aceves ‗11 

 
 This week‘s parsha encompasses a 

wide range of specific practices to be con-

ducted in the Mishkan. While the details that 

emerge are of practical significance for the 

Israelites, the context of mitzvot presented 

form an interesting comment on Biblical law 

and philosophy. The whole sefer Vayikra can 

be surmised as religious law that separates 

holy from unholy, clean from unclean, Jew-

ish from pagan. It is within this paradigm 

that I will examine two textual examples. 

 The first question is found in the 

opening words of our parsha, ―vayikra el-

Moshe,‖ ―the Lord called to Moses.‖ These 

opening words seem normal; no different 

than the beginning of other parshiot where G

-d speaks to Moses. Yet traditionally, the 

aleph at the end of ―vayikra‖ is written in 

smaller font different from words around it. 

Mefarshim try to explain this diction. Rashi 

expounds on the distinction, saying that ―all 

the words and communications and com-

mandments were prefaced by a call, an ex-

pression of affection… but to the prophets on 

the non-Jewish nations G-d reveals Himself 

with an expression of happenstance, an ex-

pression of impurity, as it is written: ‗and G-

d happened upon Balaam‘ (Numbers, 23:4). 

The work used in Numbers is ―vayikar Elo-

kim el Balaam‖ – only a letter off from 

―vayikra.‖ This purposefulness in G-d‘s call 

to Moshe denotes, in Rashi‘s mind, some 

added aspect of love, compared to the chance 

and ―tamei‖ meeting with Balaam. This para-

digm then, of a loving, pure relationship with 

Moshe compared to the tamei discourse with 

Balaam, the non-Jewish prophet, offers an 

important insight into the narrative of sefer 

Vayikra. That is, sefer Vayikra is primarily 

concerned with the demarcation between 

different ritualistic issues, and in this model, 

(Mateo Aceves continued on page 3) (Rabbi Kaplowitz continued on page 3) 

Torat Emet contains words of Torah. Please dispose of it in the geniza in Hillel lounge or the beit midrash. 

 

Shabbat  

Shalom! 



 

Lessons to Learn from 

the Forgotten Middle 

Child 
By Esti Schloss ‗09 

 

Sefer Vayikra is often the forgotten middle child of 

the chamisha chumshei Torah. In the four years of 

high school, when administration needs to pick which 

sefer to skip, it is usually Vayikra that falls by the 

wayside. The general answer given for why this hap-

pens is because Vayikra is boring and repetitive. 

However, it is exactly this repetitive nature of Vay-

ikra that lends itself to being so interesting. Sefer 

Vayikra is a perfect sefer to analyze from a literary 

perspective. What are the milot manchot (key or re-

peated words)? What is the significance of a new or 

different word? What is the implication of the place-

ment of certain stories in this sefer? 

 Rav Shlomo Aviner in Tal Chermon, his sefer 

on chumash, picks up on a broader message from one 

of the milot manchot in sefer Vayikra. Rav Aviner 

brings in a story from Mesechet Berachot 5b. Rav 

Eliezer is sick and Rav Yochanan goes to do some 

bikur cholim (visiting the sick). When Rav Yochanan 

gets to Rav Eliezer‘s house he sees Rav Eliezer sit-

ting in a corner and sobbing. Rav Yochanan asks Rav 

Eliezer why he is crying. Rav Yochanan then pro-

ceeds to try and guess by process of elimination why 

Rav Eliezer is crying. He gives several suggestions 

for what Rav Eliezer is not crying about. One of the 

suggestions is that Rav Eliezer cannot be crying over 

the fact that he did not learn enough Torah because of 

the principle echad hamarbeh vôechad hamamit ubil-

vad shekaven libo lôshamayim (one may do a lot and 

one may do a little, as long as they point their heart/

intentions toward heaven). This principle essentially 

states quality over quantity. Meaning that Rav Eliezer 

cannot be sad that he did not learn enough Torah be-

cause surely whatever amount of Torah he learned 

was well intentioned. 

 Rav Aviner points out that this principle of 

echad hamarbeh vôechad hamamit…is learned from 

one of the milot manchot in sefer Vayikra. The phrase 

―raiach nichoach lôHashem‖ (a pleasing aroma to G-

d) is repeated many times throughout Vayikra. When 

the Torah is describing the korban olah, an expensive 

offering of meat, it says that the korban is a raiach 

nichoach lôHashem. Later when the Torah is describ-

ing the korban mincha, a cheaper grain offering, it 

also uses the phrase raiach nichoach lôHashem. The 

emphasis that the more expensive and the cheaper of-

ferings were both pleasing to Hashem teaches us that it 

is not the monetary value or the quality of our service 

to G-d that is important, rather it is our intentions. 

 When I was learning this Torah in order to 

write my article for Torat Emet, I happen to be sitting 

next to Jacob Chatinover (better know as J-Chat), who 

helped me develop this thought further. He pointed out 

that in Shemot 30:15 when it is discussing the proce-

dure for taking a census it says that everyone has to 

give a half shekel coin, the rich cannot increase the 

amount and the poor cannot decrease. This puzzled us. 

According to the principle of echad hamarbeh vôechad 

hamamit…the people should be able to given whatever 

amount they want for the census, because at the end of 

the day it is not the amount that matters rather the in-

tention. In order to solve this puzzle, we drew an im-

portant distinction between korbanot and the census. 

The census is a national mitzvah, while most korbanot 

are performed on a more personal, individual level. In 

national matters is makes sense for each person to be 

represented equally by giving the same half shekel 

piece. For individual service to G-d, however, people 

should be allowed to allocate how much or how little 

they can give according to their means. According to J-

Chat, the Torah permits individuals to choose the ex-

pensiveness of their korbanot because they are 

―different in practicum, but the same in G-d‘s eyes.‖ 

 Rav Aviner takes this principle of echad 

hamarbeh vôechad hamamit…one step further. He 

asks, if it is true that the expensiveness of your korban 

does not matter as long as you have proper intentions 

then why doesn‘t everyone just bring the cheapest 

korban? The answer Rav Aviner offers is that if you 

really have the means to give an expensive korban, but 

you are choosing to give a cheap korban then you are 

not really being mekaven libo lôshamayim, you are not 

really serving G-d with totally pure intentions. 

This principle can help us put our life into per-

spective. We need to recognize that we all have differ-

ent means, talents, and capabilities that are not in our 

control. Because G-d blessed each if us with a unique 

situation, we need to utilize our specialness to the full-

est potential. The outcome of our individual efforts is 

going to be different, but that is what makes the world 

beautiful. May we all try our hardest to serve Hashem 

to the best of our unique abilities. 

 

Try to get Esti to laughðtrust us, you wonôt be  

disappointed. 

 
 



 

¶ Murder Mystery Mayhem Saturday 

Night March 28th at 10:00 PM in Inter-

national Lounge Join BOO and all of 

your friends for a night of mystery, set in 

the 1920's. In this classy game of human 

"clue," a murder will be committed and it 

will be up to all of you to solve it! Enjoy 

dessert while hanging out with friends in 

this fun and unique setting.  Attire: Smart

-casual. If you volunteered to play a 

prominent role then please be sure to at-

tend and remain until the murder is 

solved. You will be assigned a part in 

advance. Everyone else should come the 

night of the event and will be assigned a 

part on the spot. Can‘t wait to see you 

there! Contact Michelle Siegel for more 

information. 

¶ Generations Shabbat Shabbat March 

27th ï 28th at Brandeis This  week the 

Coleman House (a local retirement com-

munity) residents will be joining us at 

Brandeis for a special Generation Shabbat. 

They will attend Reconstructionist services 

and then join our community for Hillel 

dinner. They are so excited to meet more 

of the community so look out for these 

lively Sr. citizens as you are enjoying your 

Shabbat meal. They are eager to talk and 

learn about you, so feel free to sit with 

them even if you haven't attended a Gen-

erations visit.  Also, we are looking for 

people to donate their guest meals for this 

event. It is such a great opportunity for 

both us and the residents to have this din-

ner and it's something they have been 

looking forward to for weeks! Hope to 

see you there!! 

¶ Manginah Monologues Saturday 

March 28th at 9:00 PM in Golding 

Auditorium Join Manginah in celebrat-

ing our 15th birthday with our 2009 

Spring Show, the Manginah Monologues! 

The show will feature in-depth explora-

tions of Manginah-related questions, as 

well as personal testimonials about what 

our Manginah means to us.  We will also, 

of course, be singing a full set of your 

favorite co-ed Jewish a cappella music, as 

well as debuting two brand-new songs! 

For more information or to reserve tick-

ets, contact Spring Show Coordinator 

Jaclyn Frankel. 

m o d a o t  

(Rabbi Kaplowitz continued from page 1) the model presented to Am Yisrael is given with a love, caring, and purpose-

fulness not extended to other nations. 

 The other textual example is found in chapter 2, verse 11: ―No meal 

offering that you offer to the Lord shall be made with leaven, for no leaven or 

honey may be turned into smoke as an offering by fire to the Lord.‖ This 

pasuk stands in contrasts to the rest of the chapter, which lists different types 

of mincha offerings – those from ovens, pans, griddles, etc. This abrupt pro-

hibition seems confusing, especially when the spice makers of the day agreed 

that mixing honey and leavening (seôor) into a meal offering would certainly 

enhance the pleasantness of the smell and overall experience. Furthermore, it 

is clear throughout the parsha that non-required offerings are, a priori, for-

bidden. So why then do we have a specific prohibition to not burn seôor and 

davash? Many commentators are troubled by this lav. According to the Ram-

bam in Moreh Nevukim, the Torah prohibited the offering of leaven and 

honey in order to separate Israelites from the pagan practices of the day, 

where burning offerings of this sort was commonly practiced. That is to say, 

the Torah is creating specifications that are unique to Jewish practice. While 

this may serve as a practical and historical answer to our question, it does not 

imbue this lav with any particular religious meaning. 

 Similarly, the Sefer HaChinuch searches for a good philosophical 

explanation of this mitzvah lo-taôaseh. While the author admits in his de-

scription that he has no solid proof to go on, he feels obligated to offer some 

explanation, and continues by elucidating the symbolic representation of the 

seôor and davash. He says, in short, that we should remember to live humbly 

and without unnecessary additives and sweeteners (like honey) which is not 

what G-d desires. In other words, our korbanot don‘t have to be grand and 

beautiful, but rather somber and humble to better represent their true inten-

tions; primarily, man‘s quest to get closer to G-d. The beginning of the par-

sha addresses voluntary sacrifices, ―when any of you presents an offer-

ing…‖ (Leviticus 1:2), and the message is clear – sacrifices primarily serves 

the need‘s of man, not G-d. In this way, we must ask what model of korbanot 

best represents man‘s reaching out to G-d. While seôor and davash are good 

examples of items representing satiated desires and fullness, they badly rep-

resent penitential offerings. It is appropriate then, that they are forbidden in 

this particular form of korban. 

 To combine the textual sources examined, we find that the fulfill-

ment of G-d‘s intentionality and love for Am Yisrael in the form of ―vayikra 

el Moshe‖ is consummated further in the structure of the korbanot. The small 

aleph clues us into the loving, pure, and signified relationship between Israel 

and G-d, and its expression through korbanot. 

Sources: R‘ Shimon Felix and R‘ Chanoch Waxman 

 

Mateo only wrote this article so Ronit would go out with him on St.  

Patrickôs Day. 

 

(Mateo Aceves continued from page 1) 

the word here – at the very beginning of the parsha 

is significant.  The word ratzon emphasizes that 

the first sacrifice described by the Torah is a vol-

untary offering, brought of free volition and choice 

of the individual bringing it.  Similarly, the Mal-

bim explains that the sacrifice should be offered 

willingly and intentionally – not as an obligation, 

which is inconsistent with free choice.  The Torah 

thus sets the stage for the description of all the vol-

untary korbanot by emphasizing the fact that they 

must be offered be-ratzon ï brought of the free 

will and volition of the individual, in a manner that 

is pleasing to G-d. 

We find this notion of ratzon in other areas 

of Jewish life.  For example, the final section of the 

Amidah begins with the phrase retzeh Hashem 

Elokeinu be-amcha Yisrael u-vi-tefilatam – find 

favor, Lord our G-d, in Your people Israel and 

their prayer.  We also encounter this idea in the 

Pesach seder – where the final section is called 

nirtzah.  We conclude the seder with the hope and 

the prayer that our prayers and experiences during 

the seder will be accepted by Hashem as if we of-

fered a korban Pesach. This emphasis on ratzon 

could be coming to teach us an important lesson: If 

we offer to G-d be-ratzon, then He will accept 

what we offer Him be-ratzon as well. 
 

 

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitz is not 

the murderer in the BOO Murder Mystery. Or is 

he?Dun dun dunnnnnnnnnnnné. 



 

A Pleasing Aroma? 
By Jacqueline Rothschild ‗10 

 

Why does the Torah take the time to go into pre-

cise detail about every single sacrifice? After a while, we 

kind of get the point. They all vary by an animal or so, 

maybe a spice here or there, but when it comes down to it, 

they all seem the same. After all, they emit the same 

rai'ach nicho'ach, or appeasing fragrance. And what does 

G-d find so pleasing about the odor of burning animal? 

The rai'ach nicho'ach actually seems to have a 

bunch of definitions. You have your standard ―pleasing 

odor,‖ ―appeasing aroma‖, maybe substitute the word fra-

grance or likewise. Basically, it smelled good. But then, 

the interpreters start having some fun. You get some 

―inducing a meditative state‖ and ―an acceptable sacri-

fice.‖ (See The Living Torah on Vayikra 1:9 for more in-

terpretations) 

That last definition seems to say that the specificity 

of the process itself was what made these sacrifices ac-

ceptable to G-d – after hearing a long list of exactly what 

ingredients to put in, how to cut and cook everything, etc., 

you have the recipe for acceptance. 

But again, why is all of this so appeasing? What is 

it about this rai'ach nicho'ach that gets G-d so... appeased? 

Interestingly enough, the only other time before this fun 

and exciting sacrificial list where we find this phrase is in 

the story of Noach. After living in a boat for a little over a 

year, Noach exits to find the world destroyed. First order 

of business? Build an altar to G-d, and start the sacrifices! 

―G-d smelled the appeasing fragrance, and G-d 

said to Himself, never again will I curse the soil because of 

man…‖ (Bereishit 8:21) According to Ibn Ezra, this 

rai'ach nicho'ach, means that G-d was pleased with the 

sacrifice. Later, in Vayikra, the same phrasing seems to 

―bring G-d back‖ to the time when He made Himself a 

promise to never again destroy the world, when He first 

gave a second chance, giving the bringer of the sacrifice a 

second chance as well.    
 

Jacq always walks on her tippy toes. 

Between You and Hashem 
By Eli Katzen ‗10 

 

One of the first things the Rabbis inquire about in this 

pasuk is to try to figure out what this Olah-offering (freewill burnt 

offering) atones for. Rashi says that it couldn‘t be for sins that, when 

willfully committed, have punishments—the punishments them-

selves are atonements. He concludes that it must be atoning for 

transgression of positive commandments and violation of negative 

commandments that are righted by positive commandments (kind of 

like a bôdieved where if you transgress then there‘s a proper follow 

up mitzvah, but you still did the original transgression). 

 Ramban says this reasoning is off because those punish-

ments are for willfully committed sins whereas sacrifices are for 

unwillingly committed sins. He brings a quote from Vayikra Rabba 

―R. Shimon ben Yochai taught: The burnt-offering only atones for 

sinful thoughts of the heart.‖ Ramban comments that the reason the 

burnt offering has this purpose is that thoughts of the heart are sins 

only recognized by G-d, so it is wholly burnt to G-d. 

 A sacrifice is also supposed to represent its bringer in some 

sense. The fact that it is wholly burnt also represents our teshuva for 

these sinful thoughts. Because only G-d and the person know, and 

because it is a freewill offering, the sinner must rely fully on himself 

for motivation. There‘s nobody else to share the burden and remind 

him- so just as the teshuva comes fully from the person, so too does 

the Olah get fully consumed to Hashem. 

Good Shabbos. 

 

One word: Shabbos!  
 

A Korbanôs True Purpose 
By Hepzi Rapoport ‗12 

 
In this week‘s parsha, parshat Vayikra, G-d instructs 

Moshe in the method of giving korbanot. G-d gives Moshe many 

details regarding these sacrificial offerings: Who can bring them, 

where they are brought, what composes these korbanot, etc. But 

today, we have very little understanding of what korbanot really 

meant for Bnei Yisrael. 

I have always learned that korbanot were sacrifices or of-

ferings. People brought their cows, lambs, doves, etc. to the Temple 

to be killed on an altar before G-d. At the most basic level, this is a 

correct description of korbanot. But what does a korban do for a 

person on a spiritual level? 

According to Rav Shimshon Raphael Hirsch, our common 

understanding of the meaning of korbanot is regretful. It is not a 

sacrifice, in which we give up something of value to help another 

person. Nor is it an offering, where we hope to get something out of 

the interaction. Instead the true meaning of korbanot can be discov-

ered when we look at the root of the word, KaRaV, to bring near or 

come close. Akorban is an action done to bring a person closer to G-

d. 

Today, people dismiss Sefer Vayikra as useless or unimportant be-

cause we no longer have a Temple. But if the true meaning 

of korbanotis coming closer to G-d, then we can use korbanot as a 

guideline for raising ourselves to a higher level and coming closer 

to G-d as well. 

 

Hepzi waits one hour between meat and milk like all the cool 

kids. 
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