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Candle-lighting: 6:54 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:35 am 
Sof Zman Tefilla: 10:39 am 
Mincha 6:15 pm 
Shkia: 7:14 pm 
Motzei Shabbat: 7:55 pm 

P a r s h at  t z av / s h a b b at  h a g a d o l  

Connecting the 

Past to the Future 
By Rabbi Kaplowitz 

 
This week's parsha opens with the 

description of a rather odd commandment.  

The kohen is commanded to remove the 

ashes from the previous day's sacrifices that 

have burned on the Altar all night, and carry 

them outside of the Mishkan (Tabernacle) to 

a designated place outside the camp.  Essen-

tially, the priest is being told to take out the 

garbage.  Of course, this is not ordinary gar-

bage – the remnants of the sacrifices have a 

status of elevated sanctity, as evidenced from 

the fact that the Gemara in Pesachim 26a 

rules that the ashes are subject to me'ilah – 

misappropriation of sanctified items. Further-

more, we may have expected this work to be 

done by a custodian, or the equivalent of a 

minimum wage worker. Yet we are told that 

this act was performed by the kohanim, the 

priests – the most privileged people in the 

Temple.  The Talmud in Yoma 23b identifies 

two stages to this ritual:  terumat ha-deshen ï 

lifting the pile of ashes from the Altar; and 

hotza'at ha-deshen ï removing the pile of 

ashes from the Temple.   The Talmud also 

notes that the terumat ha-deshen (removing 

the ashes from the altar) was considered an 

avodah, a formal service in the Temple.  

There is even a debate over whether the sec-

ond step of removing the ashes from the 

Temple is also considered an avodah. 

Rabbi Samson Raphael Hirsch, the 

leading figure of the 19th Century German 

Orthodox community has a beautiful analysis 

of the terumat ha-deshen and hotza'at ha-

deshen rituals.  Rav Hirsch explains that we 

should not think the removal of ashes from 

the Altar is a preparatory stage for the new 

day's Temple service.  Rather it is the final 

conclusion of the previous day's service.  As 

the priest is about to begin the new day's ser-

vice in the Temple, he first concludes the 

 Parsha in a  

Box 
 

¶ The kohen's job to take the 

ash off the Alter and the Al-

tar fire 

¶ Different korbanot 

¶ Gifts to the kohen 

¶ Piggul, a rejected korban 

¶ Tumah, contamination 

and korbanot 

¶ The consecration of 

the kohanim in front of all 

of Bnei Yisrael 

¶ The ram of the miluim, the 

inauguration ram 

¶ Shivat yimei hamiluim, the 

seven days of inauguration 

¶ Yay! The avodah is about 

to begin!  

Why Twice? 
By Elisheva Klausner ‗09 

 
At first glance, parshat Tzav seems 

to be a repetition of parshat Vayikra. It re-

peats the korbanot and their halachot. The 

order of the korbanot is different in the two 

parshiyot is different though. In parshat Vay-

ikra the order of the korbanot is: olah, min-

cha, shlamim, chatat, asham. In parshat Tzav 

the placement of the korban shlamim moves 

from third to last so that the order reads: 

olah, mincha, chatat, asham, and shlamim. 

Why re-list the korbanot and why 

change the order? Ramban suggests that the 

redundancy and change in the order hints at 

the subject being addressed in the two sec-

tions. Parshat Vayikra addresses Bnei Yis-

rael, the people, while parshat Tzav is di-

rected toward the kohanim, the high priests. 

This is seen from the opening pesukim of 

each parsha. Parshat Vayikra opens with 

Moshe addressing the People: ―Speak to 

Bnei Yisrael and say to them, if an individual 

among you wishes to offer a korban to G-d, 

then..." (Vayikra 1:2) While parshat Tzav, 

opens with an address to the kohanim: 

"Command Aharon and his sons saying, this 

is the procedure for bringing the 

olah..." (Vayikra 6:2)  

The order in the two parshiyot ex-

presses this very concept. In parshat Vayikra 

the order is first the voluntary korbanot 

(olah, mincha, and shlamim), and then the 

obligatory korbanot (chatat and asham). This 

is essential information for the baôal ha-

korban in order for him to know when to 

bring various korbanot.  This is essential 

information to the kohen and is therefore 

written as such in parshat Tzav and not in 

parshat Vayikra. 

Rav Leibtag adds that because par-

shat Tzav is directed at the kohanim specifi-

cally, instructing them how to bring the 

korbanot it includes the halachot of what 

may and may not be eaten of the korbanot. 

(Elisheva Klausner continued on page 3) (Rabbi Kaplowitz continued on page 3) 

Torat Emet contains words of Torah. Please dispose of it in the geniza in Hillel lounge or the beit midrash. 

 

Shabbat  

Shalom! 



 

with gratitude and meaning. Although the physiological form of man 

(namely his brain) was recognized as superior to that of animal, the 

spirit of the animal was acknowledged and respected.  Unfortunately, 

as a result of living in an industrialized world, we can now eat the 

meat of an animal without first caring for its soul, losing a large as-

pect of the animal-human relationship. The concept behind animal 

sacrifice seems foreign and strange to us not because of a heightened 

morality or sensitivity but because of our level of decreased human-

animal sensitivity. By prohibiting the consumption of blood, G-d 

commands that we maintain respect of all His creatures especially 

when using them for human benefit. 

Rather than dismissing karbanot as an ancient ritual merely 

symbolic of today‘s tefillot, it is time to remember these animal sacri-

fices for what they were, and strive to a level in which such rituals 

would make sense again. This does not mean we should start sacrific-

ing animals, as we are far from doing this with the correct spiritual or 

mental intent. Rather, we must recognize  G-d‘s desire for utilization 

of this animal-human in serving Him. Perhaps our best representation 

of karbanot today is not tefillah, but the Tikun Olam found within 

Animal-Assisted Therapy treatment centers—healing an abused child 

with a comfort dog, or treating a CP patient with Hippotherapy. 

 
1 Artscroll Stone edition. Chumash. 
2 Lebowitz, Nechama. ―Studies in Vayikra.‖ Jerusalem: Ahva Press: 

1980. 54. 
3 Fadiman, Anne.  The Spirit Catches You and  You Fall Down. New 

York: Farrar, 

Straus and Giroux, 1998. 283. 

 

Orli loves Sesame Streetðwhy else is her name 

Grover? 

 

G-dôs ChulentðEven 

Better than Tobyôs 
By Gabe WN (does anyone even really know what that 

stands for?) ‗12 
 

How awesome would it be if every morning you were able to eat 

chulent? It would be like having mishmar every day of the week, but for 

breakfast. It would almost be G-dly!  Wait a second...it is G-dly!  

Hashem has got it right, as we read in this week's parsha, Tzav: 

 
―it is the burnt-offering that stays on the flame, on the Altar, all-

night until the morning, and the fire of the altar should be kept 

aflame on it.‖ 

 
 The beauty of this korban of ―chulent‖ is that this offering 

burned throughout the night, and fueled the ˡ˧ˏˬ˓̠ ̅ː˞ , the permanent fire 

upon the altar that was never extinguished.  The korban ˢ˓˪̝ ˰ kept the fire 

upon the Altar burning, and it is this fire that symbolizes the Jewish 

neshama.  Thus if you connect the dots, it is the ―chulent‖ korban that 

nourishes our souls and enables us to serve Hashem properly; it is this 

korban that enables us to survive every day. 

 

P.S. It is therefore this author's opinion that we should have 

chulent every day in order to keep our neshamas alive and better 

connect to Hakadosh Baruch Hu. 

 

Weôre pretty sure that after that P.S. Gabe doesnôt need a byline. 

˪˒˰ ˢ˓˪̝ ˰˓ˢ ˞ˣˏˢ ˬ˪˒˰ ˢ˓ˡˋ˵̡-˪˓̕ ˒˥ː̌ˋˤˏ̗˒ˢ-ˢ˓˪ˋ˧˒̖˒ˢ ,ˡ˒˰-˶ˑ˵̝ ̌˒ˢ ,

̅ː˞ˋˣ  ˒ ˥ː̌ˋˤˏ̗˒ˢ ,̡̌ ˡ˒˵̐ ̠

Imagine a chulent that contains an entire animal — that means no 

more fighting for the meat! Plus, every morning a ˢ˓˥ˋˮˏ̗˒ˢ offering 

with tons of barley and spices—if Ari was a kohen he would be an 

expert chulent cook. 

Korbanot: Ancestor of 

Animal Assisted  

Therapy 
By Orli Mintz ‗10 

 

We are not beyond korbanot. In fact, we are returning to 

them. Within the past few decades, humans have remembered the 

concept of human-animal relationship and directed it into a type of 

therapy that works with animals to help humans work through 

physical or psychological disabilities. Although animal-assisted 

therapy is a relatively new phenomenon in the biomedical world, 

this concept of animal-healing is ancient, based on the age-old idea 

of a human-animal connection found in week‘s parsha. 

In 7:26-27 of parshat Tzav, G-d prohibits consumption of 

all blood: ―You shall not consume any blood, in any of your dwell-

ing places, whether from fowl or from animals.  Any person who 

consumes any blood—that soul will be cut off from its people.‖1 

This punishment of karet seems a bit strong for consuming the 

blood of an animal—one is not denying G-d‘s creation of the world 

by breaking Shabbat. 

Shedding light on this harsh punishment, Devarim 12:23 

comes to clarify the reason for the blood prohibition.  The pasuk 

explains, ―Only be sure that thou eat not the blood: for the blood is 

the life [nafesh]; and thou mayest not eat the life [nefesh] with the 

flesh.‖ Thus the reason that one cannot drink any blood is because 

blood is or represents life (or soul), and though one can eat meat, 

one cannot eat the life (or soul), or the blood. 

According to Ramban, G-d prohibits blood because it 

represents the animal‘s soul and thus is not in man‘s domain. To 

better understand this, one must look back at the first incident of 

animal sacrifice: Noah, having just saved all of the animals from the 

flood, is allowed to sacrifice an animal in gratitude to G-d and may 

now eat the meat of an animal because he saved them. Before the 

flood, man was not given permission to eat animals, just use them 

for other benefit relating to the acknowledgement of G-d. Ramban 

explains the permission given to sacrifice, ―The soul in them 

[animals] would be an atonement for man, through sacrificing them 

as an offering to be eaten, since the possessor of a soul may not 

consume another soul, since all souls belong to G-d, both those of 

man and beast, they share the same destiny and the same end…‖2  

According to Ramban, the point of the sacrifice is for one creation 

to serve as an atonement for the other which is possible due to their 

shared status as soul-inhabiting creations of G-d.  Perhaps we can 

better understand these concepts from communities who continue to 

perform animal sacrifice rituals today. 

When a member of the Hmong community falls ill, it is 

believed that one of their souls has left the body and possibly found 

its way into the hands of a dab, an evil spirit.  In this situation, the 

shaman performs a ritual around a pig (or chicken) that will eventu-

ally be killed to release its soul into the otherworld in hope that it 

will replace the human spirit from the dab.3 We see here that animal 

sacrifice works based on the principle of a spiritual connectedness 

between animal and human. Those who practiced such healing ritu-

als believe that the human and animal spirits were so similar and 

connected that they could be exchanged. 

This brings us back to Devarim.  Man‘s body and mind 

are above that of an animal, as man is able to acknowledge G-d and 

His will, allowing for the human use of animal flesh to serve G-d 

and heal man.  However, according to the verse, the souls 

(represented by blood) of animals are similar to those of humans 

and are therefore untouchable by man and must be guarded and 

understood. 

At the time of the Beit Hamikdash (and Mishkan), Jews 

raised their animals with care whose sacrificial meat tended to be 

the only beef that Jews consumed—it was a special meat—eaten 



 

¶ Seudah Shlishit Helpers 

Needed! Do you eat Seudah 

Shlishit? Ever marvel at how 

those wonderful PB&J got there, 

spread and cut so nicely? A DE-

VOTED FELLOW 

BOO MEMBER MADE IT FOR 

YOU. We are looking for several 

individuals with strong culinary 

skills and physical strength to 

help coordinate Seudah Shlishit 

every week. If you are interested 

in having fun while doing a ser-

vice for the community, please 

contact Adina Moskowitz 

atadinam@brandeis.edu for more 

details on how to get involved.  

¶ Shabbat After Pesach If you 
will be returning to campus the 
Shabbat of April 17th-18th, the 
one right after Pesach, please 
contact Josh Klein 
at joshuak@brandeis.edu so we 
ÃÁÎ ÓÅÅ ÉÆ ×ÅȭÌÌ ÈÁÖÅ Á ÍÉÎÙÁÎ. 

¶ BOO Educational Oneg Friday 
Night  Come hear your friends 
give educational chaburot con-
cerning different topics to be 

announced. Chaburot will all be 
going on at the same time in 
the Bet Midrash in Shapiro 
Dorm Basement. For more in-
formation talk to Education 
Coordinator Zahvi (Xahvi) 
Glasenberg.  

¶ Shabbat Hagadol Drasha by 
Rabbi Kaplowitz before min-
chah during the usual Hot Top-
ics time slot. 

¶ Thanks to all the people who 
help set up Kiddush every 
week!   

m o d a o t  

(Rabbi Kaplowitz continued from page 1) 

Parshat Vayikra, however, is addressed to the nation, as everyone must 

know which korbanot are voluntary and which obligatory for any given 

situation, and therefore does not mention these halachot. Rav Leibtag 

explains that the korbanot in parshat Tzav are listed in order of 

kedusha, holiness. The ―most kadosh‖ of the korbanot is the olah as it is 

completely consumed and goes only to Hashem. The ―second holiest‖ is 

the mincha. There are two types of mincha offerings – that which the 

kohen brings, which is totally consumed by the fire, and that which a 

non-kohen brings, of which the kohen partakes. The Torah thus groups 

the two together when listing the korbanot in parshat Tzav. The ―next 

holiest‖ korbanot are the chatat and the asham, for the kohen is permit-

ted to eat from these korbanot. The chatat is listed before the asham 

because a chatat is atonement for unintentional or accidental sins, while 

an asham is the consequence for an intended sin. The ―least holy‖ of the 

korbanot is the shlamim, which is everyone – Hashem, the kohen, and 

the baôal hakorban. Thus, the order of the korbanot in parshat Tzav is 

in order of the kedusha of the korbanot and therefore the halachot of 

eating the korban are listed in parshat Tzav and not in parshat Vayikra. 

Rav Sabato writes that parshat Tzav presents a fundamentally 

different perspective on korbanot than that of parshat Vayikra. Parshat 

Vayikra offers the individual the opportunity to offer a sacrifice. Even 

the chatat and asham are to be brought only when the situation arises, 

but are not an established part of the general Mikdash rituals. Hence, 

parshat Vayikra presents sacrifices as an opportunity and privilege 

granted to Bnei Yisrael to achieve communication with Hashem 

through the korbanot. Parshat Tzav, however, opens with the aish 

hatamid, eternal flame, and the korban tamid, an obvious symbol that 

the G-d‘s presence resides in the Mikdash. In this way, the Torah 

teaches that the korbanot are more than just an opportunity offered to 

the People; it constitutes an essential part of the Mishkan, expressing 

the constant presence of G-d among the Jewish People. 

Perhaps one can answer as the Malbim does regarding Sefer 

Yishayahu. He claims that the repetition is in order to stress that one 

nevuah is not more important than another. Maybe this answer can be 

applied to the korbanot. Each korban is just as important to Hashem as 

the next, regardless of the particular circumstances surrounding it. This 

is possibly why each korban has very specific and detailed halachot, 

different from that of its neighbors. 

I read these ideas in the Shaalavim parsha archives 
 

Elisheva  often feels like a princess living in the castle.  

Someone rescue her? 

(Elisheva Klausner continued from page 1) 

previous day's work.  As Rav Hirsch writes: "It would give the idea, as the 

introduction to the service of the day that:  --Today brings no new mission, 

it has only to carry out, ever afresh, the mission that yesterday too was to 

accomplish…The Jewish 'Today' has to take its mission from the hand of its 

'Yesterday.'"   

Indeed, we all understand that the need for continuity from one 

day to the next is crucial.  However, there is a danger in placing too much 

emphasis on the previous day's work – the danger of living in the past, and 

of thinking we have fulfilled all of our responsibilities.  This, explains Rav 

Hirsch, is why there is a need for the ritual of hotza'at ha-deshen (removing 

the ashes from the Temple) as well.  We cannot focus our thoughts and 

energy on that which we have already achieved.  He explains: 

"The thought of what has already been accomplished can be the death of 

that which is still to be accomplished.  Woe unto him who, with smug self-

complacency thinks he can rest on his laurels, on what he has already 

achieved, and who does not meet the task of every fresh day with full fresh 

devotion as if it were the fist day of his life‘s work!"  This message explains 

another detail in the Torah's description of the ritual.  We are told that the 

kohen must change his clothes in between performing the terumat ha-

deshen and the hotza'at ha-deshen.  The Talmud (Yoma 23b) explains that 

he is to wear clothes that are worn out and less valuable for the hotza'at ha-

deshen.  Rav Hirsch understands the message of this detail to be:  "The past 

is to be there and not forgotten, but it is to be retired to the background, and 

is not to invest us with pride before the fresh task to which each new day 

calls us."  We must live with a delicate balance:  On the one hand, to con-

textualize our current responsibilities as being connected with and a con-

tinuation of the previous day's work; on the other hand we cannot place too 

strong an emphasis on the past and what we have already accomplished. 

The balance described by Rav Hirsch in his analysis of the teru-

mat and hotza'at ha-deshen is the same balance we seek to achieve at the 

Pesach seder.  On the one hand, we come to the seder with a very strong 

sense of history.  We tell the story of what happened to our ancestors thou-

sands of years ago in Egypt.  We all have sentimental memories and nostal-

gia for the sedarim we celebrated as children.  Yet, our goal of the seder is 

not merely to tell the story and focus on the past.  As we read in the Hag-

gadah, "In every generation a person must see him/herself as if he/she per-

sonally went out of Egypt."  We must make the story and message of 

Pesach relevant to us in our current situation.  Furthermore, we express our 

desire to say before Hashem a "new song" (shirah chadashah) because the 

praise that we say to G-d once we have made the story of Pesach relevant 

and applicable to our lives is a brand new, unprecedented song of praise for 

G-d. 

 

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitzôs nickname at 

Brandeis was ñKappyôsò after the pizza store on South Street.  

mailto:adinam@brandeis.edu
mailto:joshuak@brandeis.edu


 

A Smorgasbord of Sacrifices 
By Yoanna Freedman ‗11 

 
―There was sushi, which I ate first since it is fish. Of course. And 

then I tried the Hawaiian chicken, which was weird ‗cuz I tried mix-

ing it with the piggy in the blanket.  I took half a slice of corn beef to 

clean the taste from my mouth.  I almost took another, but I figured 

the calories would be too much.  One of the waiters was walking 

around with those potato pouf things that they serve with toothpicks, 

only these weren‘t toothpicks, they were actually little Canadian 

flags.  Get it? ‗Cuz the chosson is from Canada.  So I took a couple 

of those…  And that was just the smorgasbord!‖ 

This is the rundown I get from my mother when she comes home from 

any fancy dinner.  As of late, reciting the contents of what they ate that 

day seems to be a common thing amongst many women, no age exclusion.  

While I may find myself fascinated listening to a menu recitation, the last 

place I‘d expect to find it would be the Torah. 

As I try to fathom all of the sacrifices mentioned in this week‘s 

parsha, I cannot help but block out the image of a big non-stop camp 

schmutz or some sort of fast-food kitchen.  With cleaning out yesterday‘s 

ash, replenishing the wood for the fire, the cookout and feeding dozens of 

people and their families, it all seems almost too technical to be holy.  It 

seems almost like we are personifying our gratitude towards G-d.  

―Thanks so much, have a steak!‖  And in comparison with our contempo-

rary methods of communication with G-d, where we communicate and 

voice prayers with history and commentary, which allows us to maintain a 

certain deep concentration in a somewhat meditative state, makes the sac-

rificial way of serving G-d seem almost archaic!  How could it be that the 

main purpose of the temple, the holiest base and core for Jewish obser-

vance, where people flock on the three major Jewish holidays, seems to 

serve G-d in such a physical and technical manner?  Where is the holiness 

in that?! 

In Tzav 6:5 it details that ―the fire on the altar shall be kept burn-

ing on it, it shall not be extinguished,‖  Vayikra Rabbah comments on this 

that in all this time of a fire burning continuously on this altar the altar‘s 

thin copper layer never melted and its wooden structure was never 

charred.  In pasuk 30 it describes a person bringing an offering ―with his 

own hands shall he bring the fire-offerings of Hashem… in order to wave 

it as a wave-service before Hashem.‖  Rav Hirsch explains that the wav-

ing was done in all four directions, then lifted up and lowered.  This was 

to signify that G-d controls existence everywhere, in all four directions as 

well as above and below.  In both of these examples it demonstrates that 

often the technicalities and the physicality of it all is a way to focus the 

holiness.  The true appreciation of G-d is within the nuances of our con-

fined actions as human beings.  The fact that everything is so tangible 

perhaps allows us to experience the things that we find necessary to sus-

tain ourselves, and elevate them into a holier realm to truly discover who 

provides us with even our most necessary physical needs.  May the food 

in Sherman help bring us to higher levels where we truly appreciate the 

holiness infused within everything in our lives. 

 

Have Yoanna read the first paragraph in her momôs voice. Itôs 

awesome. 

Birkat HaChamah 
By Nicki Brodie ‗09 

 

 This Wednesday (and Tuesday night) we celebrate a rare 

event in our calendar—we say Birkat HaChamah because the sun 

will be in the same position in which it was in during the act of 

creation. This event happens only once every 28 years, so I 

thought that a little bit of advanced preparation was in order. 

First of all, what is Birkat HaChamah and why do we say 

it every 28 years? We learn in masechet Berachot (59b) that a 

special blessing is to be recited when we see the sun at the same 

place, on the same day of the week, and the same time of day as 

when it was created. The first chapter in Genesis, which tells the 

story of Creation, tells us that the sun was created on a Wednes-

day (the fourth day). In our gemara, Abaye tells us that precisely 

one solar year, or 365.25 days (52 weeks and 1.25 days) later, the 

sun was in the same place – but not on the same day of the week, 

nor at the same time of day; it was a quarter of a day later.  The 

―quarter-day‖ problem is solved every four years, and the ―same 

day of the week‖ issue is resolved every seven years – and both 

problems are solved simultaneously only once every 28 (4x7) 

years.  

This is all very interesting and even a bit bizarre, given 

that we Jews tend to base our celebrations around the moon and 

that our meaningful cycles tend to occur with quite a bit more fre-

quency. Further, it seems a little bit like we‘re worshipping the 

sun—something that also doesn‘t seem particularly ―Jewish‖ to 

me. So, what can we learn from Birkat HaChamah? 

I would like to highlight two reasons why Birkat 

HaChamah is an important, meaningful, and very ―Jewish‖ ritual. 

The first reason involves a commentary on the nature of 

halakha and the halakhic process. When Abaye (quoting Shmuel) 

discusses the reason for saying Birkat HaChamah every 28 years, 

he explains that the solar year is 365.25 days long. But, this ap-

proximation is actually wrong, and most likely even known to 

Abaye and Shmuel to be incorrect. Avraham ibn Ezra explains 

that the reason for the imprecision was in order to make the sys-

tem simple enough for the community to follow. That is, the ha-

lakhic reality was shaped by the needs of the people. Perhaps such 

tailoring of halakha is in and of itself something worth celebrating 

as we recite Birkat HaChamah. 

The second reason why I think that Birkat HaChamah is 

interesting is due to its infrequency. We only say Birkat 

HaChamah once every generation. The idea of passing along in-

formation to the next generation is a very ―Jewish‖ one, and is 

also extremely seasonal. The Haggadah is full of injunctions to 

teach our children about Passover (vôhegadita lôbincha—you 

should tell your children). But, Birkat HaChamah is unique in that 

it presents a once in a generation opportunity to teach your chil-

dren – and yourself - something new and to renew our relationship 

with and commitment to G-d. 

And so, this year when we recite Birkat HaChamah, per-

haps it is time to think about the role of halakha in our world and 

the way we will learn and teach our children this blessing which is 

now our generation‘s to embrace!  
 

Nicki loves clowning around. (Sheôs a Mitzvah Clown!)  
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