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Candle-lighting: 5:13 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:09 am 
Sof Zman Tefilla: 10:05 am 
Mincha 4:55 pm 
Shkia: 5:33 pm 
Motzei Shabbat: 6:15 pm 

P a r s h at  T E R U M A H  

Atzei  

Shitim 
By Rabbi Kaplowitz 

 
Parshat Terumah opens with the 

command to B'nei Yisrael to dedicate materi-

als for the construction of the Mishkan 

(Tabernacle). The items required for the 

Mishkan include many things that are not 

readily available in a desert. Many explana-

tions are offered for how B'nei Yisrael ac-

quired the dolphin skins, yarns, oils and met-

als for this task. There is a beautiful idea de-

veloped in the Midrashic literature explaining 

one of these items: The acacia wood (atzei 

shitim) used to form the planks of the Mish-

kan. 

Twice in our parsha Rashi cites a 

Midrash which asks how B'nei Yisrael ac-

quired acacia wood in the desert. The 

Midrash answers that when Yaakov came 

down to Egypt to reunite with Yosef, he saw 

through prophecy that his descendants would 

one day build a Mishkan in the desert. Yaa-

kov brought trees with him and planted them 

in Egypt so the wood required for its con-

struction would be ready for his descendants 

when they needed it. According to this tradi-

tion, B'nei Yisrael had trees in the desert 

thanks to the foresight of Yaakov avinu. 

The discussion does not end here, 

however. The Torah tells us in Breishit 46:1 

that on his way down to Egypt Yaakov 

stopped in Be'er Sheva to offer sacrifices to 

Hashem. The Midrash (Breishit Rabbah 

94:4) explains that in addition to offering 

sacrifices, Yaakov had another reason for 

stopping in Be'er Sheva. Earlier in Sefer Brei-

shit, Avraham had planted an eshel in Be'er 

Sheva (Breishit 21:33). The meaning of the 

word eshel is unclear, and many possibilities 

are offered by the mefarshim. Rashi records 

two possibilies: either it means an orchard of 

fruit trees with which to feed his guests, or it 

means an inn to host travelers. The Rashbam 

 Parsha in a  

Box 
 

 Hashem commands Bnei Yis-

rael to make the Mishkan, the 

Tabernacle, so that He can 

dwell within us, yay! 

 the aron, ark 

 the kaporet, cover 

 the shulchan, table 

 the menorah 

 the covers of the Mishkan 

 the walls of the Mishkan 

 the parochet, partition 

 the mizbeyach, alter 

 the chatzer, courtyard  

 

Ronit thought the parsha looked 

boring. According to Lauren, how-

ever, this parsha only looks boring 

on the surface. Everyone should 

delve deeper and discover its  

meaningful secrets. 

Ummm… I’m 

Bored 
By Aviva Zadoff ô10  

 
When I spent a year learning in Is-

rael after High School one of the classes I 

took was on sefer Shemot. I was so excited to 

learn the sefer with in depth analysis. Plus 

Shemot is filled with such interesting and 

exciting stories, I couldnôt wait to get started. 

And that was all true, for the first twenty 

perakim. After the scene at Har Sinai, Mount 

Sinai, and the giving of the Ten Command-

ments we have about twenty perakim of laws 

and the construction of the Mishkan, the Tab-

ernacle. At one point I raised my hand in 

shiur and just had to admit that I was bored. 

The Mishkan at first glance is boring, it has 

extremely specific building instructions and I 

didnôt understand what kind of role any of it 

had in my life. I was very wrong. 

Parshat Terumah starts with the 

general commandment from Hashem to 

Moshe to build the Mishkan. It then goes on 

to lay out the details of the building. The 

Ramban points out that the timing of this 

commandment is an important clue in under-

standing the role of the Mishkan. These in-

structions come right after the revelation at 

Sinai, the giving of the laws of Mishpatim 

and the sealing of the new covenant between 

Hashem and Bnei Yisrael. There was a new 

kind of relationship between Hashem and 

Bnei Yisrael and now they need the Mishkan, 

a place for the shechina, Hashemôs presence, 

to dwell and be able to build upon this new 

relationship. But as the Ramban explains, it 

is important to remember that the Mishkan is 

not just a remembrance or symbol of our 

covenant with G-d, but rather it is a means to 

continue to build  and complete our relation-

ship. 

The Ramban concludes his intro-

duction to the Mishkan by pointing out that 

ñthe secret of the Mishkan is that the Divine 

(Aviva Zadoff continued on page 2) (Rabbi Kaplowitz continued on page 3) 

Welcome 

Rabbi Bieler! 



 Walking Mishkan 
By Bryan Wexler ó09 

 

Interestingly enough, this weekôs parsha, Te-

rumah ï which deals with the construction of the 

Mishkan, seems to always fall at the beginning of the 

Hebrew month of Adar. We also find several refer-

ences to the mitzvah of Shabbat in Terumah and in-

terspersed throughout the account of the building of 

the Mishkan over the next several parshiyot. The 

question then is: what is the common thread connect-

ing the Mishkan, the month of Adar, and the mitzvah 

of Shabbat and how is the Mishkan applicable to our 

modern day lives?   

In this weekôs parsha we read: ñThey shall 

make for Me a sanctuary, so that I may dwell among 

them,ò (Ex: 25:8). This verse is rather puzzling. It 

seems that the verse should read: ñso that I may dwell 

in it,ò (It refers to the Mishkan, the subject of the sen-

tence). It is natural to assume that the purpose of 

building the Mishkan was to provide a place where 

Hashemôs presence could be concentrated. So why 

does the verse shift in focus from the Mishkan to the 

Jewish people? Furthermore, Rashi comments on the 

verse by stating that this commandment to build the 

Mishkan is ñfor all generations.ò What does Rashi 

mean by this? Yes, the Torah and all of its mitzvot are 

eternal, but how are we capable of fulfilling the mitz-

vah of the Mishkan today? 

It seems to me that my questions about the 

wording of the verse and Rashiôs commentary seem 

to answer one another. It seems that Hashem wants us 

to make ourselves into a walking Mishkan. He wants 

us to construct our physical bodies and our lives into 

a place where He can dwell. Of course there is an ac-

tual, tangible Mishkan to be built, but in times like 

today when we do not have a physical Holy Temple, 

we can still fulfill the beautiful mitzvah by transform-

ing ourselves into a fitting receptacle in which 

Hashem can dwell. This is why the verse reads:  

ñThey shall make for Me a sanctuary, so that I may 

dwell among them,ò and why Rashi subsequently 

remarks that this mitzvah is ñfor all generations.ò The 

mitzvah is applicable even today when we do not 

have the physical structure of the Mishkan because 

we each have the power to create our own ñMishkanò 

within ourselves. 

How can we create our own Mishkan within 

ourselves? We can do so by living by the words of 

the prophet Micah who said that we must ñdo justly, 

love mercy, and walk humbly with God,ò (Micah 

6:8). We must fill our lives with holiness and love of 

Hashem. Gematria provides a clue as to how we can 
  

Glory which rested upon Har Sinai will rest 

there in a hidden manner ... and when Moshe would 

come there, the Divine word would come to him ñAS 

IT CAME TO HIM ON HAR SINAIò. At Har Sinai G-

d revealed himself to Moshe and Bnei Yisrael, He gave 

them commandments, He told them how to build the 

Mishkan and He created a covenant with Bnei Yisrael. 

When Bnei Yisrael leave Har Sinai they take the Mish-

kan with them, they take with them a portable revela-

tion, a place that will be a continued place of revela-

tion and a place where the people of Israel could con-

tinue to come and work on their relationship with G-d. 

Using this idea in approaching the perakim of 

the Mishkan, one can then understand better the struc-

ture of the Mishkan and the importance of each of the 

tools inside it. The aron hakodesh, the holy ark, is a 

prime example of how to use the theory of the Ramban 

in understanding the Mishkan and its parts. Rav El-

chanan Samet posits that the aron served to do two 

things: first it held the tablets which were a testimony 

of the covenant between Bnei Yisrael and Hashem and 

a reminder of what had transpired. Secondly, the aron 

had on top of it the keruvim which served as the meet-

ing point between Hashem and Moshe. This was the 

continuation of the relationship between Hashem and 

Moshe, and then Bnei Yisrael. The aron symbolizes 

the very essence and heart of the Mishkan which may 

be a reason why it is talked about first in regard to 

building the Mishkan and why it has the most written 

about its construction. The aron reveals the true pur-

pose of the Mishkan, to be a place where the bond and 

the relationship between Hashem and Beni Yisrael 

could grow and prosper. 

This type of symbolism and meaning has its 

place in every part of the Mishkan, from the vessels to 

the walls to the placement of objects. Once one discov-

ers the true significance of the Mishkan one can start 

appreciating the incredible importance of the Mishkan 

and how the lessons of the Mishkan are still applicable 

to our lives today. Even though we donôt have a Mish-

kan or a Beit HaMikdash we can still find our own 

ways to work on our relationship with Hashem and 

figure out how the make a Mishkan in our own lives. 

And when you start to think about the Mishkan in this 

light maybe it wonôt be so boring anymore. 

 

Apparently Aviva once held a gun or knife for self de-

fense. You should ask her about it.  

Also, romance makes her nauseous.  

 
 

(Aviva Zadoff continued from page 1) 

(Bryan Wexler continued on page 3) 



 

 Last week Lauren lost her rubber 

ducky. No one consoled her. Please 

do so this week. Thanks. 

 Scholar-in-Residence this Shabbat: 

Rabbi Jack Bieler  BOO is proud to 

welcome Rabbi Jack Bieler this Shab-

bat to share his inspirational words of 

Torah and knowledge. Rabbi Bieler 

will be giving two Shiurim over Shab-

bos: He will be speaking at the Hillel 

Oneg on Friday night on ñThe Humani-

ties as an Aspect of the Jewish Reli-

gious Experienceò, and Shabbat After-

noon at 1:15 PM in the Beit Midrash on 

ñParticipating in an Inpromptu Siyum 

with Rabbi Joseph B. Soloveitchik, 

ZaTzaLò. Rabbi Jack Bieler has served 

as administrator and Judaic studies fac-

ulty member of the Melvin J. Berman 

Hebrew Academy in Rockville, Md, and 

in 1994 assumed the position of Rabbi of 

the Kemp Mill Synagogue, in Silver 

Spring. Currently he is also a mentor for 

the Principals' Seminar of the Lookstein 

Center for Jewish Education at Bar Ilan 

University. He is also the author of nu-

merous articles on Modern Orthodoxy 

and the philosophy of Modern Orthodox 

education (and the father of one of 

the BOO community members who 

shares the same last name). 

 The New Sefarim Have Arrived! You 

wanted them- you got them! Our pur-

chases from Yeshiva University's Se-

farim Sale are now on display in the 

Beit Midrash! Come check out a variety 

of new reading material for all skill 

levels. Our new additions include ethi-

cal and philosophical works, collections 

of practical halacha (law), studies on 

the weekly Parsha, and much more. 

Questions? Talk to Rachel Weinstein  

 3rd Annual Jewish a Cappella Fest!

Saturday February 28th at 8:30 PM 

on campus JFA will present to you the 

Third Annual Jewish a Cappella Fest! 

Featuring groups from Columbia, Penn, 

Binghamton, the University of Toronto, 

Manginah, and JFA the night promises 

to be full of entertainment for all!  

m o d a o t  

(Rabbi Kaplowitz continued from page 1) 

do this. The word bayit (house) has the numerical value 

412. The word mikdash (sanctuary) meanwhile has the 

value of 444. The difference between the two is 32, which 

is the value of lev (heart). Hashem is teaching us that by 

placing our hearts and our complete energies into our 

homes (our bodies and our lives) we will succeed in mak-

ing them into suitable dwelling places for Hashem. With-

out placing our entire hearts into the work, we cannot ac-

complish the task. 

Still the question remains, what is the Mishkanôs 

connection to the month of Adar and the mitzvah of Shab-

bat? The Hebrew word ñAdarò can be divided to read: 

ñalef dar ï Hashem dwells.ò This month of Adar is a time 

when Hashem dwells particularly closer to us. It seems to 

be no coincidence that every Torah portion read during the 

month of Adar deals with the dwelling place of Hashem 

and Hashem dwelling in our midst (the Mishkan). 

The holy day of Shabbat meanwhile, is the Mish-

kan of time. Shabbat is a day dedicated to the praise of 

Hashem, to realizing how lucky we are and how good our 

lives are, and to remind us that Hashem chose us from all 

of the other nations. It is a time for introspection, a time to 

think about who we are and who we want to be, and a time 

to think about our relationship with Hashem. 

The sages taught that ñwith the entering of the 

month of Adar, we increase our joy.ò The joy of the month 

of Adar and the joy of Shabbat are deeply connected. 

These joys help us to realize that we have the Torah, the 

mitzvot, and an incredible opportunity, responsibility, and 

honor to serve Hashem. Our praise, love, and dedication to 

Hashem allow Him to dwell within each of us, transform-

ing ourselves into a ñwalking Mishkanò dedicated to serv-

ing Hashem in joy.  May we each find the joy, the love, 

and the energy to serve Hashem every day and welcome 

Him into our lives so that He may forever dwell in our 

midst. 

 

Bryan has 7 majors, 4 minors, 3 jobs, and 1 fabu-

lous Torat Emet article. 

(Bryan Wexler continued from page 2) 

maintains that Avraham's eshel was an orchard of trees 

where Avraham would go to pray. In the Midrash Yalkut 

Shimoni, R. Nehemiah is cited as saying that the word 

eshel is related to the Hebrew word for ask (sha'al). Ac-

cording to this understanding Avraham would say to his 

guests, "Ask for whatever you would like and I will give it 

to you." Finally, the Radak comments that the word eshel 

is an acronym for the words ochel, shtia, leviah ï food 

drink and escort. Avraham taught the residents of Be'er 

Sheva that to properly welcome guests into their city they 

must provide these three things. 

Whatever, the exact meaning of the word Eshel is, 

it is clear that the Midrash wants to connect the trees pre-

pared by Yaakov for the construction of the Mishkan with 

the eshel planted by Avraham. Not only does this create a 

powerful historical connection between the generation of 

the desert and their ancestor Avraham. It emphasizes that 

the same values stressed by Avraham ï hachnasat orchim 

(welcoming guests) by providing them with food, shelter 

and company ï are integral to the Mishkan as well. In the 

eyes of our sages, a Mishkan in which Hashem dwells 

among the Jewish people is possible only if it is built with 

a commitment to the values and lessons instilled by Avra-

ham avinu.  Though we no longer have a physical Mish-

kan, this is an important lesson for us to take to heart as 

participate in, and build our own community. We must 

combine our service bein adam la-Makom (between us and 

Hashem) with a passion and commitment to service bein 

adam le-chavero (between our fellow human). 

 

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitz may have had 

a goatee at his wedding.   



 Secret  

Identities 
By Reelee Packer ó10 

 

With the start of Adar 

many people begin thinking about 

how they will dress up.  Whether or 

not one is planning on dressing up 

for Purim -- or has ever adorned a 

costume for Purim, costumes seem 

to be a large focus of the festive 

holiday. Masquerading one's self 

does not appear among the four 

mitzvot associated with Purim (To 

hear the Megillah, give gifts of food, 

give charity to the poor, and have a 

festive meal), however it has much 

religious significance. 

  The most common reasons 

associated with dressing up on Pu-

rim is to re-enact the mistaken iden-

tities that helped shape the Purim 

story and emphasize the notion of 

v'nahafoch hu (and it was reversed). 

Among some of those mistaken 

identities were Esther (who did not 

reveal her true identity to Achash-

verosh), Mordechai (who did not 

reveal his knowledge of every lan-

guage to Bigtan and Teresh, thereby 

allowing him to hear their plan to 

execute the King), and Haman who 

was mistaken for Mordechai as he 

pulled Mordechai through the city at 

the end of the Megillah. Even 

Hashem's identity is not written 

explicitly in the Megillah.  

I have recently learned 

another explanation for dressing up 

on Purim which I found quite inspir-

ing. "Another reason for the minhag 

to get dressed up in costume on Pu-

rim is in order to allow the poor to 

collect money on Purim without 

embarrassment. Since everyone is in 

costume the poor do not stand out 

and can disguise themselvesò (Kol 

Aryeh cited in Nit'ay Gavriel 

84:6:9). A Freilichin Purim to all! 

 

Really Reelee? 

Itôs still funny. 

Me—A Sanctuary? 
By Chana/Jillian Moss ó09 

Adapted from Rebbetzin Tziporah Heller  
 

In this weekôs parsha it says, ñMake me a sanctuary, 

and I will live in youò (Shemos, 25:8). Targum Onklos re-

phrases this anthropomorphism in order to give a clearer under-

standing of the deeper meaning of the verse, retranslating the 

pasuk as ñI will have My Shechina, presence, live in you.ò  

This illustrates the idea that Hashem wants to dwell within 

each of us.  Our job, then, is to make Him a sanctuary ï to 

work on ourselves and make ourselves into a sanctuary for 

Hashemôs Shechina to dwell in. 

 How do we go about doing this? How do we make 

ourselves into a sanctuary, like the one described in detail in 

this weekôs parsha? Rav Hirsch explains that our minds can be 

compared to the ark ï with three different layers. The outer 

layer is gold, a symbol of purity; the middle layer is wood, a 

symbol of growth, and the inside layer is again gold, indicating 

that even our innermost thoughts should be pure.  Yet, what 

does ópurityô mean in terms of our personal selves?  True inner 

purity is achieved when there is internal honesty ï a lack of self 

deception in favor of wholehearted reality.  It is our job, then, 

to look introspectively and see the truth of Torah shining 

through. Only once we have acknowledged this ultimate truth, 

we can transform ourselves into true sanctuaries in which 

Hashemôs presence can reside. 

 

Chana/Jillianôs favorite saying is, ñYouôre wonderful!ò 

But if she hasnôt said it to you, donôt be offended. 
 

True Service of G-d 
By Jules Levenson ó10 

 
In this weekôs parsha of ˢˬˣ˶˸ , the Torah discusses 

the building of the Mishkan (Tabernacle), as well as many of 

the objects to be used therein ï including the specific materials 

that will be used to construct these. The pasuk (Shemos 25:2) 

states in part ñvôyikchu li terumahò ï and they should take for 

me terumah. Rashi, commenting on this the word ñliò-for me ï 

says that this means ñfor me, for my sake,ò indicating that the 

giving should be for the sake of Hashem, and not the sake of 

the giver. In a similar vein, a few pesukim later (25:8) ñvôasu li 

mikdoshò ï and they shall make for me a holy place. Here 

again Rashi notes that this ñBeis Kedushahò ï House of Holi-

ness ï is to be made for ñmyò (i.e. Hashemôs) name. 

 These two pesukim dealing with contributing to and 

building the Mishkan lishmah ï for its own sake ï convey a 

lesson that is not unique to the situation at hand. Rather, this 

can be extended and applied in nearly every instance of avodas 

Hashem, service of G-d. Many times there exist outside moti-

vations that impact decisions of how we approach our avodah 

and it is necessary to minimize undue influence that certain 

outside pressures may cause. We should strive to continuously 

improve our level of serving Hashem, doing everything lish-

mah to the greatest extent possible. 

 

Jules is short for Julius. 
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Short Vorts  

Torat Emet contains words of Torah. Please dispose of it in the geniza in Hillel lounge or the beit midrash 

Itôs Rabbi Kaplowitz 

and Toby dressed up 

for Purim 


