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Candle-lighting: 7:17 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:15 am 
Sof Zman Tefilla: 10:24 am 
Mincha 7:00 pm 
Shkia: 7:38 pm 
Motzei Shabbat: 8:19 pm 

P a r s h at  ta z r i a - m e t z o r a  

The Lesson of 

Tzara’at 
By Rabbi Kaplowitz 

 

 This week‘s parsha, Tazria, deals 

with various infections and diseases that may 

result in tzaraôat.  This term is often trans-

lated as ―leprosy,‖ though our Rabbis are 

quick to note that it is a spiritual disease that 

leaves one tameh or spiritually impure, and 

not a medical ailment.  Tzaraôat may infect a 

person‘s body, clothing or home.  Someone 

who is infected with tzaraôat must leave the 

camp and remove all of his or her infected 

clothing.  They must remain outside of the 

camp until the infection is healed, at which 

point they have to offer a sacrifice.  Our par-

sha deals with how to determine whether an 

infection is tzaraôat. 

There are a number of curious details in the 

halachot of tzara'at: 

The Torah tells us the criteria to deter-

mine whether an infection is 

tzara'at.  Yet, it also insists that 

someone who is infected ―shall be 

brought to Aaron the priest or to 

one of his sons, the priests.  The 

priest shall examine the affection 

on the skin of his body.‖  The 

Midrash in Sifra explains that even 

though anybody is capable of as-

sessing on an objective level 

whether the infection is tzara'at, 

only a kohen can render the person 

tameh or tahor. 

In cases of doubt, the infected person 

must be physically and socially 

isolated for two weeks until the 

kohen is able to rule definitively. 

If an infection is determined to be 

tzara'at, the infected person must 

remain outside of the camp until 

he/she regains a status of purity. 

Finally, no explanation is offered in the 

Torah for why a person becomes 

 Parsha in a  

Box 
 

¶ Childbirth and contami-

nation 

¶ Verifying tzaraôat 

¶ Different types of 

tzaraôat 

¶ Isolating the Metzora 

¶ Purifying the Metzora 

¶ The final stage of puri-

fication: bringing 

korbanot 

¶ Tzaraôat of houses and 

its purificaiton 

¶ Zav, baôal keri, and ni-

dah 

Judge Favorably 

or Don’t Judge At 

All 
By Jacob Agi ‗12 

 
The majority of Parshat Tazria 

deals with the laws of Negaôim, which con-

sist of different kinds of skin diseases and 

leprosy, of which some are considered im-

pure and some not.  

Even though these laws include 

many details, in general, one of the main 

rules is that if the leprosy has a bright color, 

it‘s a sign of impurity. The Mishna (Negaôim 

1,1) differentiates between four different 

shades of impure white.  

But there is one special case. The 

Torah states (13:12-13) that if the leprosy 

covers the whole body- the man is pure.  

 This rule does not seem to make any 

sense. If even a small white boil is impure, 

why would a body completely covered with 

leprosy be pure?! 

There is an important detail that we 

must also take into account. The Torah em-

phasizes that in order for the leprosy to be 

pure it has to the cover the body ―as far as 

the eyes of the Kohen can see.‖ Chazal learn 

from these extra words that concealed areas 

of the body are irrelevant, that is that even if 

the leprosy did not spread to concealed areas, 

if from the perspective of the Kohen the per-

son looks covered in leprosy, he is pure.  

Here, too , we may ask: what difference does 

it make if the Kohen  can or can‘t see? Why 

should he not check the concealed area as 

well? 

 To solve this problem, we have to 

take a new look at the rules of Negaôim.  The 

Braita in Sanhedrin (34b) compares the laws 

of Negaôim to the rules of judgment in Beit 

Din: 

 Court cases have to be judged in the 
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Torat Emet contains words of Torah. Please dispose of it in the geniza in Hillel lounge or the beit midrash. 

 

Shabbat  

Shalom! 



 whose deaths we should reflect on, why are we told to mourn 

this death specifically? Chazal say that we mourn this death 

because the two died early, they died  before their time. Nadav 

and Avihu were the next gôdolei hador, Bnei Yisrael would 

have  gained tremendously from them. We need to be upset 

because we have all lost out. We learn from this Zohar about 

the potential everyone has and how much everyone looses 

when potential isn‘t reached. 

Being realistic most people in this world are born 

pretty average. We were all probably born pretty average. But 

we were all born with potential, with talent, and ―hidden treas-

ure‖ within us. I don‘t know if we are all Shmuel Hanavi or if 

we have the potential Nadav and Avihu had but we do all have 

more potential than we know, which we have not yet uncov-

ered. A lesson we can take from this strange idea in the Torah 

of tzaraôat on the house is that we shouldn‘t have to wait for 

tzaraôat to find our hidden treasure; we just need to be an aver-

age person. 

 

To Avivaôs parents: Donôt worry we have your 

daughter under control. 

 

 

Like the Thread of a 

Hair 
By Sara Smith ‗09 

 
―HaShem midakdek batzadikim kechut haseara.‖ 

It‘s the reason the first family was criticized for not 

adopting a dog from a shelter (lehavdil). And it‘s the same 
reason that Moshe is punished harshly for a seemingly inno-

cent crime.  That‘s why Miriam is punished with the skin dis-

ease, tzaraôat, that we learn about in this week‘s parsha. 

Perhaps the most famous case of tzaraôat appears in 

parshat Bechukotai:  ―Miriam and Aharon spoke against 
Moshe because of the Cushite woman whom he had married, 

for he had married a Cushite woman.‖  Even though this con-

versation, in which we have no idea what exactly was said, 

seems harmless, Miriam is punished.  This is the same Miriam 

who is attributed with assisting to bring Moshe into the world 

and caring for him when he is too old to hide in his parents‘ 

house.  She is called a prophetess when she leads the women 

in song after the crossing of the Yam Suf.  Yet here she does 

something wrong and is punished for it—the entire Israelite 

camp must wait for her to heal before continuing their journey 

in the desert. 

One explanation for such a harsh punishment is be-

cause people in high, respected positions must be extra careful 

in their actions.  Life in the spotlight means that one‘s flaws 

are out in the open, available for criticism.  But it also means 

that one‘s mistakes are, or at least seem, bigger than someone 

else‘s mistakes.  G-d expects more from the leaders of the Isra-

elites and judges them on a higher/harsher plain.  So while it is 

true that in our eyes, the crime may not fit the punishment, in 

G-d‘s eyes, it is all fair. 

 

Saraôs short article was still 1000 words. Thatôs 

how much she loves Torah. 

Good News—You Have 

Tzara’at! 
By Aviva Zadoff ‗10 

 

Parshiot Tazria-Metzora spend a lot of time dealing 

with tzaraôat, the different types of tzaraôat and the process 

of purification. One particularly interesting form of tzaraôat 

is discussed in the middle of Parshat Metzora, tzaraôat on 

the house. Perek yud daled, pesukim lamed gimmel through 

nun zayin give a detailed description of the tzaraôat on the 

house. 

Rashi explains in pasuk lamed daled that this type of 

tzaraôat is actually good news for Bnei Yisrael. How could 

any type of tzaraôat though be a good thing? Quoting from 

Torat Kohanim, Rashi continues by explaining that for forty 

years while Bnei Yisrael was in the desert, the Amoraim in 

Eretz Yisrael were preparing for Bnei Yisrael to one day 

come in and take over the land. Part of the preparations was 

to hide their valuables in the walls of their houses. When 

Bnei Yisrael do eventually take over and live in these houses, 

only those who get the tzaraôat have to tear out parts of the 

walls in the purification process to find these valuables. 

These people who get tzaraôat, who have may have not oth-

erwise known of the treasure hidden in their homes, come to 

benefit from the tzaraôat, so it is good news for them. 

Rav Pam says that it is important to look at the un-

derlying message this midrash is teaching. The people living 

in these homes didn‘t know they had a treasure chest at their 

fingertips, it was there all this time but it was hidden. Some 

of Bnei Yisrael had the merit to get tzaraôat and got to dis-

cover what was in their homes all this time. But it didn‘t hap-

pen to everyone, not everyone found the treasure, not every-

one went looking. Rav Pam asserts that this is also true with 

humans; we too all have hidden treasures at our finger tips 

but we don‘t always go looking for it. Not everyone takes the 

opportunity to look and find their own hidden treasure, the 

talents which lay within us. 

`There is Gemara in the fifth perek of  brachot which dis-

cusses Chana‘s payer for a child. When Chana is davening to 

Hashem for a child she asks for it to be ―Zera Anashim‖ 
translated as the offspring of man, and she then promises that 

he will dedicate his life to Hashem. What was Chana asking 

for in this request? The opinion of the Gemara is that Chana 

wanted an average child. Chana then gave birth to Shmuel 

Hanavi. Rav Aaron Kutler said that when Chana brought her 

son to Eli to begin his service to Hashem she said to him: 

―this is the child I davened for.‖ But she was talking about 

Shmuel, he was nowhere near average. But Rav Kutler said: 

No, he was born average. But Shmuel used the talents he had 

to the utmost. 

This idea of the potential within each person being 

an underlying idea of tzaraôat may help explain a confusing 

Zohar which relates to last week‘s Parsha, Parshat Shmini 
and  next weeks Parsha, Parshat Acharei Mot, the Parshiot 

which tell of the death of Aaron‘s sons Nadav and Avihu.  

The Zohar says that somebody who is upset by this death is 

very good in the eyes of Hashem. The Mishna Brura quotes 

this in his discussion on Yom Kippur.  But why this death?  

We have many people who were so obviously righteous 



 

¶ LôChaim for Becca and Bryan! 

Come and join us for singing, 

dancing, food, and fun this Fri-

day night in honor of the recent 

engagement of Rebecca Sturgis 

‗11 and Bryan Wexler ‗09! 

Come to the Village TV lounge 

at about 10pm! For more infor-

mation contact Esti at es-

tib@brandeis.edu. 

¶ Get into the Groove of Learn-
ing...Your Style!  Do you find 
the laws of brachot over foods 
intimidating and complicated? 

Ever wanted to know more 
about how to shecht a cow? If 
there's a topic you're interested 
in learning more about next se-
mester, contact BOO Education 
Coordinator Zahvi Glasenberg 
at zglasenb@brandeis.edu. 

¶ Student -Led "Chaburahs"  

Come enhance the Beit Midrash 
with not only your Torah-
learning, but your Torah-
TEACHING too! Leading a 
"chaburah" is an amazing and 
rewarding way to share what 

you know with your peers. For 
more information on how to 
get involved next semester, 
contact BOO Education Coordi-
nator Zahvi Glasenberg 
atzglasenb@brandeis.edu. 

¶ Hot Topics Shiur! Rabbi Kap-
ÌÏ×ÉÔÚȭÓ (ÏÔ 4ÏÐÉÃÓ ÓÈÉÕÒ ×ÉÌÌ 
be taking place 45 minutes be-
fore Mincha in International 
Lounge. Topic TBA so make 
sure you pay attention in shul 
ÁÎÄ ÌÉÓÔÅÎ ÔÏ !ÎÄÒÅ× 'ÌÕÃËȭÓ 
announcements!  

m o d a o t  

(Rabbi Kaplowitz continued from page 1) 

daytime just like the examination of leprosy  

by the Kohen.  

 

Examination of leprosy cannot be done by a blind 

Kohen, just like a blind person does not qualify as a judge.  

The comparison between judging court cases and 

checking leprosy is not coincidental. In both cases the per-

son in charge (Kohen or judge) has to pass a judgment and 

decision regarding the case brought before him.  

Taking the comparison one step further, we see that 

the Gemarah (Sanhedrin 17a) states that if a court passes a 

unanimous ―guilty‖ verdict in a case regarding capital pun-

ishment- the verdict is null! The explanation to this rule, 

based on Rambam (Hilchot Sanhedrin 9,1) is that in order 

to pass a negative ruling, a positive approach has to be 

taken into consideration. Therefore, if in a courtroom there 

was not one single judge who voted ―not guilty‖- we as-

sume that the ruling in court was biased and the case was 

not judged properly.  

If we apply this case to the laws of Negaôim, the 

conclusion is that the Kohen, in his position of ―judge,‖ 

sees a whole body full of white leprosy and cannot detect 

even one good spot- the person is pure. But this is not be-

cause he‘s not a leper, but rather because the Kohen did not 

use his judgment properly. In other parlance, since the 

Kohen sees only one color, we assume that that color is just 

the person‘s skin tone. Since the kohen cannot see any dif-

ferentiation among the skin, it is as if he is colorblind and 

cannot rule on the issue.  

The important lesson we learn from this parsha is that in 

order to have a right to criticize or pass negative judgment 

one must have the ability to also see the positive side of 

things. Only then will that persons judgment and criticism 

be true and free of bias.  
 

Jacob prides himself on making great dessert combinations. Ask him 

to make you some. 

 

(Jacob Agi continued from page 1) 

infected with tzara'at.  For this reason it is unclear 

whether tzara'at should be categorized as a mitzvah 

bein adam la-Makom (relating to humans and G-d) 

or a mitzvah bein adam le-chaveiro (interpersonal). 

 

Even though no explanation is given in the Torah, there are 

several explanations offered by the Rabbis.  The most com-

mon understanding of tzaraôat is that it results from speaking 

lashon hara.  This stems from the fact that in Sefer Bamidbar 

Miriam is punished with tzaraôat after speaking maliciously 

about her brother Moses.  However, the Gemara Arachin 16a 

lists seven reasons why one may get tzaraôat:  ―Rabbi Shmuel 

bar Nachmani taught in the name of Rabbi Yochanan:  There 

are seven reasons why infections [of the skin] come:  For 

speaking maliciously about someone, bloodshed, taking a 

false oath, forbidden sexual relationships, arrogance, thievery, 

and narrow-eyedness [or narrow vision].‖   

Though we do not have a precise understanding of 

tzara'at, it is clear that it is a punishment for a wrong-doing.  

The ambivalence over its categorization as a mitzvah relating 

to G-d and humans or a mitzvah relating to humans and hu-

mans emphasizes the point that ultimately all mitzvot relate to 

G-d.  Judaism is concerned with all areas of our lives.  This 

may also explain why the kohanim play such a prominent role 

– to remind the infected person that he or she has committed a 

religious sin and must atone for that sin.  Perhaps the time that 

the person infected with tzaraôat must leave the camp and be 

isolated from the rest of the nation is meant to reflect on his/

her sin and repent for it. 

While the laws of tzaraôat are no longer in place today, they 

teach us the importance of reflecting on all of our actions and 

being sure that we have not sinned against our fellow humans 

or against G-d. 
 

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitz was one of the  

Backstreet Boys and has performed with the Chevra. 
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Tzara’at—A Lesson on  

Justice in Judaism 
By Rachie Lewis ‗09 

 

 Nechama Leibowitz explains tzaraôat as ―a divine 

signal to the straying soul to return to the way of the To-

rah, a sublime manifestation of G-d's desire to have the 

sinner do teshuvah (repentance).‖ The interesting format in 

which this phenomenon is discussed offers insight into this 

understanding. The Torah first discusses what happens 

when this spiritual affliction that takes material form 

reaches the human body. Following this description, we 

are taught how to confront a situation in 

which tzaraôat appears on houses. Yet, its practical evolu-

tion was the reverse; it first broke out on the house and 

then on the human body. Therefore the Midrash inquires 

as to why the chronological order does not match up with 

its literary counterpart. The following answer is given: 

Discussing the more severe consequences in the text first 

serves to instill a heightened sense of fear within the Jew-

ish people, since damage to the structure of one‘s home 

seems less threatening to one‘s well being. Yet, be-

cause tzaraôat was a warning intended to rouse teshuva, 

the actual order in which it took form was one motivated 

by protection, one that demonstrated the mercy of G-d that 

is woven into the Jewish paradigm of mishpat, justice, 

which by Western standards refers to retribution. This con-

cept of balancing fear and love, yirah and ahavah, is a 

unique dichotomy that contributes to the construction of 

the Jewish understanding of justice. According to philoso-

pher Eliezer Berkovitz, this concept, chessed

(lovingkindness) and rachamim (mercy) are intertwined 

and create the foundation of what our society should look 

like and how humans should interact with one another. 

While the Jewish people are instilled with fear that con-

tributes to one‘s motivation to follow the Torah, this same 

system teaches us that we have the power to create a better 

world that stands upon love. 
 

Rachie is a social construct.  

Mark Twain—Was He One 

of the Rishonim? 
By Reelee Packer ‗10 

 

 This past Monday I was in an Anthropology 

class. The professor began discussing the way things 

have changed in the world. She was giving an example 

and asked if anyone knew what the moon looked like 

(trying to prove that people don‘t pay attention to ba-

sic things like that anymore).  I raised my hand and 

said there will be a new moon on Friday.  

Why did I know that? Why is it that the moon has 

been such a big focus of Jewish tradition for so many 

years? Why was Rosh Chodeshthe first mitzvah given 

to us when we left Egypt? 

 A hint to an answer can be seen in the first few 

lines of Kohelet. "What profit has man in all his toils 

that he toils under the sun? A generation goes and a 

generation comes …" (1:3-4). The author 

of Kohelet seems to suggest that there is something 

negative about the sun. This might hint to us why we 

are specifically commanded to count the days accord-

ing to the moon.  

 The moon is distinct from the sun because of 

the cycle of renewal which it undergoes. While the sun 

rises each day just as it had the day before, the moon 

is different. After Rosh Chodesh the moon shines a bit 

brighter each night, until it gets smaller, and once 

again renews itself. Just at the point when it seems as 

though  the moon is leaving, it comes back.  Mark 

Twain compared the Jews to the moon. As we recited 

in the Haggadah, in each generation there has been an 

effort to wipe the Jews off the face of the Earth, but 

each time the Jews have miraculously survived. In 

each generation we renew ourselves – just like the 

moon does each month.  

 May we use this Rosh Chodesh as an opportu-

nity for renewal (even though it seems like school is 

just coming to a close).  

 

Reelee gets migraines when the lights are off in Sherman. 

Sorry Earth Day.  
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