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Candle-lighting: 6:55 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:29 am 
Sof Zman Tefilla: 10:33 am 
Mincha 6:15 pm 
Shkia: 7:09 pm 

P a r s h at  S h o f t i m  

 You Can’t Live 

Without Your 

Rebbe 
By Rabbi Kaplowitz 

 

Parshat Shoftim deals with the fas-

cinating halachot of the ir miklat ï the city of 

refuge where someone who commits an unin-

tentional act of manslaughter must run to.  

They remain in the ir miklat until the death of 

the High Priest.  If they venture outside of 

the borders of the ir miklat, they may be 

killed by the goel ha-dam --  family members 

of the victim who are allowed to avenge the 

death of their relative.  Many of the details of 

ir miklat are discussed in the second chapter 

of Gemara Makot, Perek Eilu Hen HaGolin.  

Both my Gemara shiur and the Gemara 

bekiut chaburah will be studying Masechet 

Makot this year.  The chaburah will meet on 

Wednesday at 9pm and my shiur will be on 

Thursday evening at 7pm.  Both will begin 

this coming week. 

 The Gemara in Makot 10a teaches 

an amazing halachah concerning the cities of 

refuge: Rebbe Yitzchak explains that ar-

rangements must be made to ensure that the 

refugee can fully live in the ir miklat.  This is 

based on the pasuk from Devarim 4:42 which 

says ñhe shall flee to one of these cities and 

live.ò  Thus we are commanded to establish 

the arei miklat in a place with a reliable wa-

ter supply.  They must be established near 

major marketplaces, in areas that are heavily 

populated.  If any of these criteria is lacking, 

the community has a responsibility to remedy 

the situation by bringing water or inhabitants 

to the ir miklat.  The communityôs responsi-

bility to ensure a full life for the refugees 

does not end with meeting the basic physical 

and social needs.  As the Gemara continues:  

ñIf a disciple was exiled, we exile his teacher 

 Parsha in a  

Nutshell 
By Chabad.org 

 

¶ The Parsha begins with Moshe 

commanding Bnei Yisrael to ap-

point judges 

¶ Laws of the judicial system and  

judgesðfor example, one man 

alone cannot testify and judges 

cannot accept bribes 

¶ The laws of a king of Israelðto 

ensure that the king does not be-

come haughty and forget 

Hashem 

¶ The laws of the arei miklat,       

cities of refuge, to where one 

would run if he killed acciden-

tally 

¶ The laws of going to war, includ-

ing who is exempted from fight-

ing, the law to ask for peace be-

fore beginning to fight, and the 

law against chopping down the 

enemyôs fruit trees 

¶ The laws of eglah arufahðwhat 

to do when a dead body is found 

between two cities  

 

We still heart Chabad.org 
   

 

 

Run… Don’t 

Walk! 
By Bryan Wexler ó09 

 

In this week's parsha, Shoftim, we 

read, ñTzedek, tzedek tirdof,ò "Justice, justice 

shall you pursueé." (Deuteronomy 16:20) 

According to the Torah, we Jews were given 

a special imperative: to emulate God in our 

own administration of justice. We read: "You 

shall appoint magistrates and officials for 

your tribes, in all the settlements that 

Hashem your God is giving you, and they 

shall govern the people with due jus-

tice." (Deuteronomy 16:18) But the Torah 

also teaches us that justice by itself is not 

enough to sustain the world: God also re-

quires mishpat tzedek, "righteous justice"-

justice or judgment tempered by love and 

mercy, justice that recognizes the spark of 

the divine within each individual. The Rab-

bis taught that G-d exhibits both of these 

qualities when acting in the world and in 

people's lives, as evidenced in the biblical 

text by the two major names for God: Elo-

kim, representing the quality of justice, and 

YKVK, representing the qualities of love and 

mercy. 

But I want to take a closer look at 

the verse ñtzedek tzedek tirdof.ò What does it 

mean to pursue justice and why is the word 

tzedek repeated?  Many well-known com-

mentators have offered their opinions.  Rav 

Saôadyah Gaon proposed that tzedek is re-

peated because we are meant to pursue abso-

lute justice.  Meanwhile, Rashi believed it is 

repeated to emphasize that our courts should 

be exemplary.  Ramban explained that the 

word tzedek is repeated to teach that justice 

is paramount, whether the judgment is in 

your favor or not.  Simcha Bunim, a famous 

leader of Chasidism, suggested that "the 

means you use to pursue justice must also be 

just." Finally, Abraham Joshua Heschel  

(Bryan Wexler continued on page 2) (Rabbi Kaplowitz continued on page 3) 



Objective Morality and 

the Torah’s Version of 

Righteousness and  

Justice 
By Ariel Marks ó10 

 

Parshat Shoftim begins with beautiful concepts: 

having judges and officers in your gates to ñjudge the na-

tion in righteous justice,ò to ñConstantly pursue righteous-

ness,ò in order to live peacefully with your neighbors in 

the land that G-d has given to you. 

This seems to be the central purpose of our lives 

according to the Torah: to grow in G-dôs path and come 

closer to Him by pursuing righteousness and judging in 

justice. If so, how do we make sense of the ideas immedi-

ately following? 

The Torah proceeds and says: If you find a man or 

woman who is worshiping idols, ñthen you must bring out 

the man or woman who has done this evil thing to your 

gatesðwhether a man or womanðand you must stone 

them with stones, and they will die.ò 

Where is the justice? How is killing a person for 

their ideas and beliefs justified? In our society, this would 

not hold! And if Torah is the ultimate moral guide, how 

can we explain it? 

Looking more deeply at our moral standards 

nowadays, we see that there are ideas that our society does 

not allow. For instance, a person cannot murder, and the 

penalty for it is (in many cases) death. But who is to say 

that our societyôs ideas are correct? There are entire socie-

ties whose actions would be unapproved of in our society: 

slavery still occurs in certain regions. Conversely, there 

are actions in our society that would warrant death in other 

societies, like committing adultery. Where is the line 

drawn? How do we know what is right? 

The Torah gives clear guidelines for what is mor-

ally okay and what is not. Murder and adultery are prohib-

ited, and the form of slavery discussed in the Torah can 

barely be called slavery at all. 

Following this reasoning, it seems like idolatry is 

also a greatly immoral action as it warrants the harshest of 

death penalties. Why does the Torah deem idolatry so im-

moral? 

A plausible answer is that by serving idols, we 

will not be serving G-d, or we will at least be serving other 

gods besides him. And if they are on the same plane as 

Hashem, then if those religionsô moral codes tell you to 

sacrifice your children, like the Canaanite god Baôal, then 

what would stop you from performing such or any im-

moral act? 

In this way, it seems that idolatry is the fundamen-

tal basis of immorality! If we follow other gods (or no god 

for that matter), then the Torahôs morals hold no more wa-

ter than any other code of morals, and murder, adultery 

and slavery would run rampant through our society, as seen 

in many societies today. This is why idolatry is deserving of 

such terrible punishment: because idolatry is the root of im-

morality and leads to all other injustices. 

By having a firm belief that Hashem is our G-d and 

our only G-d, we can be sure to retain a respect for the 

guidelines given to us, and with this fear of Heaven we can 

bring ultimate Righteousness and Justice to this world. 

 
Yasher Koach to Ariel Marks and éé Ilana Dvorin andé.. 

Hashem. He also wants you to have a wonderful Shabbat. 

 

 

 

(Bryan Wexler continued from page 1) 

 

answers both questions at once when he writes that the infa-

mous three word statement is telling us that we must 

ñactively pursue justice.ò 

Why is the verb tirdof used in connection to tzedek? 

In Tehillim, Psalm 34, we read ñbakesh shalom vôrodfehu,ò 

seek peace and pursue it. Elsewhere, rodef is often used in 

military or confrontational circumstances. For example, in 

Shirat Hayyam, the Song at the Sea, the enemy says: ñerdof, 

assigò ð ñI will pursue and overtakeò (Ex. 15:9)! With 

tzedek, why not use a more familiar and gentler verb like 

tishmor ð keep, observe, or tizkor ð remember? Or even 

something like bôderech tzedek telech, walk in the ways of 

justice?  

The word tirdof is used to teach us that tzedek is 

something which we must literally and figuratively chase 

after.  It is a word that connotes determination, fortitude, 

and perseverance. It is our job and responsibility to ñrun 

afterò tzedek every day.  But if you are always chasing after 

it, can it ever be attained?  The 19th-century Chassidic com-

mentator, the Sefat Emet wrote, "We have to keep pursuing 

justice, knowing that we have not yet attained it." Perhaps 

the Torah is proclaiming this difficult truth: you must pur-

sue justice because it is nearly impossible to achieve a truly 

just society, much as we must pursue shalom, likewise a 

virtually unachievable goal. If we were to merely lishmor, 

"keep" justice, or "follow" justice or "adhere" to justice, we 

are destined to fail.  

The active pursuit of justice is what will ultimately 

let us live at peace with ourselves and our neighbors.  It is 

what will help us grow and unite as individuals, as a com-

munity, and as a people.  As we begin this new school year 

and simultaneously begin this  month of Elul and prepare 

ourselves for Rosh Hashana and Yom Kippur, let us remem-

ber the words of this weeks parsha: ñtzedek tzedek tirdof,ò 

and let us continue to pursue justice as actively and as 

whole-heartedly as possible.  Then we will truly be living 

the last few words of the parsha which instruct us to 

ñtaôaseh haôyshar bôeinei hashem,ò "do what is right in 

Godôs eyes," (Deuteronomy 21:9) as we make ourselves 

and this community a little better every day. 

 
Bryan Wexler is a first-year looking to get involved in 

Hillel.  



¶ Rabbi Kaplowitz will be giving an 

informal, discussion-based class 1/2 

hour before Mincha on Shabbat 

afternoon in the International 

Lounge. This week will be an oppor-

tunity to meet Rabbi Kaplowitz and 

Toby and shmooze about Jewish life 

at Brandeis.  

¶ 15 min after hillel dinner Fri night

- Shir HaShirim- Avi Bieler- We 

will be studying the MaLBiMôs com-

mentary on Shir HaShirim.  The 

Malbim writes in clear terms about 

the soul and prophecy making this a 

great Shabbos Shiur.   

¶ Is your group interested in hosting/

sponsoring (no money involved of 

course) a Hillel Oneg or an entire 

Shabbat/Shabbaton?  If so, contact 

A r i e l  M a r k s 

(ahm087@brandeis.edu), Hillel Reli-

gious Life Coordinator, to choose 

and reserve a date.  Dates will be 

given out on a first-come first serve 

basis.  

¶ Sunday September 7th from 11:30 ï 

1:00, BOO is going boating on the 

Charles River. If you can drive or if 

you need a ride please contact 

raquelg@brandeis.edu 

¶ Interested in leining on Shabbat and/

or during the Yamim Noraôim? Con-

t ac t  Zah v i  G la senb er g  a t 

zglasenb@brandeis.edu.  

¶ 7:00PM- Sunday Night Learning-

Come join the new craze: Grab a 

chevrutah and come on down to SNL 

in the Beit Midrash (Shapiro Dorm 

basement).  Oh, and a FREE pizza 

dinner will be provided -- and you 

were wondering where you'd find a 

replacement to Sunday night dinner at 

Sherman!  This is an hour of weekly 

open learning that's not to be 

missed!  Set up your own special 

SNL chevrutah or come to SNL and 

we can help match you up with a 

person and some material that fit 

your personal needs and inter-

ests.  For more information contact. 

A n d r e w  G l u c k  a t 

agluck@brandeis.edu  

¶ All first years are invited to join Hil-

lel in the Hillel Lounge for free ice 

cream and other fun food, mezzuzah 

making, and more! Bring all your 

friends! Saturday, September 6th 

from 9pm-11pm in the Hillel 

Lounge. 

¶ Come join Hillel for communal Seu-

dat Shlishit in the Castle Commons. 

There will be food, singing, and lots 

of Torah.  
 

m o d a o t  

with him, as it says:  and he shall liveéIf a teacher is exiled 

his yeshiva is exiled with him.ò  We must provide for the 

refugees basic spiritual and educational needs as well. 

Some commentators explain that the teacher is exiled 

with his student because there must be some element of neg-

ligence on the teacherôs part.  If their student was careless 

enough to accidentally kill somebody, surely some of the 

fault must lay with the teacher.   The Ritva (R. Yom Tov ben 

Avraham Assevilli, 1250-1330, Seville, Spain), however, 

steers us in a different direction.  He comments that even if 

there is a yeshiva in the ir miklat, nonetheless the refugeeôs 

teacher, or rebbe, must go with him.  ñFor not every person 

can learn from anybody.ò  The Ritva recognizes the unique 

relationship that exists between a teacher and a student, a 

rebbe and talmid.  If someone has been fortunate to develop 

such a relationship, then their spiritual needs are lacking if 

they cannot continue the relationship.  This point is empha-

sized by the conventional understanding of the Gemara ï ñif 

a teacher is exiled, his Yeshiva is exiled with him.ò  The nor-

mative explanation is that this refers to a teacher or rabbi who 

accidentally kills someone, forcing the teacher to run to an ir 

miklat.  Just as a studentôs life is not complete without his 

teacher, so too the life of a teacher is not complete without 

his students. 

There is another crucial element to providing a full 

life for someone forced to an ir miklat.  The rebbe-talmid 

relationship is crucial for learning Torah and meeting the 

spiritual needs of the student.  But true religious growth takes 

place in the context of a community.  With this in mind, the 

Gemara may be referring not to a rabbi who accidentally 

killed someone, but rather to a rabbi who has been exiled 

along with one of his students because the student acciden-

tally killed someone.  In providing for the spiritual needs of 

the student, he must be surrounded by his friends or chevre.  

His life is not complete without the community of which he 

is a part. 

Our community at Brandeis offers both elements 

necessary for spiritual growth.  Toby and I are here as a 

resource to you.  We look forward to getting to know eve-

rybody and developing relationships with you.  We also 

find ourselves with a rich and supportive community of 

friends and peers who are eager to provide guidance and 

enhance our experience. 

 
Rabbi Kaplowitz Fun Fact #1: Did you know that Rabbi  

Kaplowitz was president of BOO? 

(Rabbi Kaplowitz continued from page 1) 
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 To Be a Leader 
                   By Shira Kelin ó11 
 

Parshat Shoftim establishes several structures and systems in 

order to assure a state of order upon entering into the Land of Israel. 

Rabbi Shlomo Riskin points out that the Torah presents four distinct 

leadership roles: king, judge, priest, and prophet. ñJudges and officers 

shall you establish in all of your gateséand you shall come to the 

[Kohen]- teachers, to the judges who will be [functioning] in those 

days. And you shall do in accordance with what they tell youé And 

you shall surely set up for yourselves a kingéò (Deuteronomy 16:18, 

17:8-10, 14). These leaders serve clear purposes, each one contribut-

ing in unique ways to the order and stability of the society. Rabbi 

Riskin notes that it is imperative that these leaders work in tandem, 

each performing his specific role with precision. 

 Rabbi Yehuda Henkin recognizes the status given to these 

dignitaries, and questions the existence of such modern figures, won-

dering if rabbis today hold the same power as the kings, judges, 

priests and prophets of the past. Rabbi Henkin notes that prominent 

rabbis and scholars exist who lead entire generations, and these lead-

ers do come to be respected authorities, albeit not through the official 

processes used in the Biblical era. He further points out that a consen-

sus generally exists regarding the clout of such contemporary figures. 

Both the authority figures stipulated by the Torah, and the 

modern rabbis and scholars of today exemplify the incredible power 

of a leader to maintain order, both through laws and systems, and 

through unity. When the kings, judges, priests and prophets serve as 

leaders, they must execute their specific goals while working simulta-

neously with others, thus creating unity among the various aspects of 

government. The leaders of today promote the unity of the Jewish 

people, as their influence is largely determined by the general accord 

of the nation regarding their authority. 

 

Shira Kelin: BOO member or superstar? 

    

What’s Tam Got to Do With                   

                       It? 
                                By Sara Smith ó09 

 
 In this weekôs parsha, we read about the prohibition 

against any kind of witchcraft and sorcery, followed by a warning 

against false prophets.  In the midst of these pesukim, we find a very 

interesting five words: ñTamim you should be with the Lrd your G-

d.ò (Dt. 18:14).  Tam is often translated as simple, straight, or 

wholesome.  The most notable Tanach characters to be described as 

tam are Noach, Yaôakov, and Iyov (more than 5 times!).  So what is 

this word, which is rarely used in Chumash, doing here? 

 The mefarshim comment on this verse explaining that one 

should feel complete with his/her belief in G-d and not feel it neces-

sary to consult other magical sources for answers or for insight into 

the future.  According to the Chizkuni, Tamim here may be indica-

tive of fear and trust in G-d in all aspects of oneôs life, bringing us 

back to the idea of ñbôchol derachecha daôeihu,ò (Prov. 3:4) that we 

must know G-d in all that we do.  Though methods other than con-

ventional Jewish practices may be tempting and seem more conven-

ient or easier, we must keep in mind that the ways of the outside 

world are not always our ways and that challenging G-d only brings 

about destruction (see Jeremiah) and misery.  

 We have to remember that G-dôs hand is in all aspects of 

our lives.  By embodying this message, the characters listed above 

merited this label.  May we all be so fortunate. 

 

Sara Smith loves playing squash and misses Squash Thursdays in 

Australiaðat least according to her gmail status. 
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Be All That You Can Be 
By Chaya Bender ô11  

  

 While scrambling last minute to find a good quote for this article, I 

came upon something fantastic. The first pasuk of Parshat Shoftim states, 

ñJudges and law enforcers you must establish in all your communities which 

G-d, your G-d gives to you throughout the tribes; they must judge the peo-

ple fairly.ò  So, what does it mean to judge fairly? It certainly doesnôt mean 

to consider everyone innocent, because then the judge would have clouded 

impression of the accused, and would thus not take all facts into considera-

tion. In contrast, the judge should also not think of the accused as being 

guilty. It says in Shabbat 10a that, ñAnyone who judges justly is considered 

to be one in partnership with The Holy One, Blessed is He, in creation.ò To 

be a judge, two conditions must be met: 1) the person must be very clear 

regarding Torah matters, and 2) the judge must be someone who can distin-

guish when people are telling lies. Thus, when a judge does what he is sup-

posed to do, he becomes a partner of Hashem, bringing about peace and 

completion, which are the purposes of creation. 

 You are probably thinking, ñYes, good, but how does this concept 

translate into our every day life?ò Ohr Yisroel, Letter Six states, 

ñConcerning each individual, and regarding the particular part of the mis-

deed, distinctions are made in judgment.ò One would think that it would not 

matter whether or not a transgression was a misdeed. A sin is a sin, right? 

When Hashem judges us, he takes all of our actions into consideration. He 

weighs all of our mitzvot and views them separately based on the mitzvot 

level of difficultly for us. If a non-observant Jew, Jimmy, starts taking in-

creasing steps towards Yiddishkeit, he will be judged favorably. Only after  

Jimmy starts with something easy, like attending BOO services, can he then 

work up to becoming something great, like the Rosh Yeshiva of YU, or the 

head of NCSY New England.  

 We are now in the month of Elul, a time of self-reflection. As you 

find óthat thingô that you want to change, take Jimmyôs advice, and start with 

something easy. Think of a mitzvah that you are lax with and find small 

steps that you can take to setting yourself on the right path. Most impor-

tantly, judge yourself fairly. Not everyone can become the head of an NCSY 

chapter, or BOO member of the week, and that is ok. The world is made up 

of all sorts of characters. Therefore, it is not the role you play, but how you 

use the role to bring about the revelation of Hashem into everything that you 

do. By bringing Hashem into everything, you are bringing about the purpose 

of creation. Hot Dog! So, judge others fairly, judge yourself fairly, and bring 

the light of creation back to Olam Haôzeh. Sound like a plan?  

 

Chaya would like it to be known that she acknowledges ósafô as a letter, and 

that Ronit (or Roynis) is such a super-wonderful roommateéwhen she isnôt 

making me write for ToraS EmeS. 


