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Candle-lighting: 7:05pm 
Shacharit: 9am 
Sof Kriat Shema: 9:26am 
Sof Zman Tefilla: 10:32am 
Mincha 6:50pm 
Shkia: 7:21pm 

P a r a s h at  r e ’ e h  

 A Dialogue with 

God 
By Rabbi Kaplowitz 

 

This Sunday marks the first day of 

Rosh Chodesh Elul.  Elul focuses our atten-

tion in two directions.   On the one hand, our 

minds begin to look forward to Rosh Hasha-

nah with the hope and promise of the New 

Year.  At the same time we begin a process 

of teshuvah (repentance) by reflecting back 

on the year that was.  It is appropriate that the 

beginning of Elul coincides with the begin-

ning of a new school year.  We too look with 

a hopeful eye toward the upcoming year 

while reflecting on the previous year. 

An interesting question arises this year:  We 

know that the weekly haftarah was carefully 

selected by the Rabbis to reflect the themes 

of Shabbat and the week ahead.  Normally 

when Erev Rosh Chodesh (the day proceed-

ing the new month) falls on Shabbat, we read 

the special haftarah of machar Chodesh 

taken from I Samuel 20:18-42.  The haftarah 

opens with Yehonatan saying to David, 

―Tomorrow is the new moon, and you will be 

missed because your seat will be empty.‖  

However, from the Shabbat after Tisha BôAv 

leading up to Rosh Hashanah we normally 

read the sheva de-nechamta ï seven haftarot 

of comfort, all taken from the Book of Isaiah.  

The regular haftarah of Reôeh is the third in 

this series of haftarot.  It comes from Isaiah 

54:11-55:5 where Isaiah speaks of a world in 

which Israel‘s enemies will be powerless 

against them.  The world will be governed by 

righteousness and all will follow the word of 

God. 

 The question is which haftarah 

should we read this week – machar Chodesh 

or Aniyah seôarah (the regular haftarah of 

Reôeh)? 

 R. Mordechai ben Hillel (1240-

1298, Germany) rules in his Sefer ha-

 Parasha in a 

Nutshell 
By Chabad.org 

   

In this week's parshah, Moses 

teaches about fifty-five mitzvot,  

including: 

 

¶ When the Jews come to Israel, 

they should destroy all the idols 

that the former inhabitants left 

behind.  

¶ They should build the Beit 

Hamikdash, where they will 

serve G-d and bring sacrifices  

¶ Animals must be slaughtered in a 

special way in order to be ko-

sher.  

¶ Anybody who says false prophe-

cies must be put to death.  

¶ The signs of kosher animals and 

fish are repeated here.  

¶ When a farmer grows produce 

(fruit, grain, or vegetables) he 

must take a tithe, or a tenth of 

what he has grown, and eat it in 

Jerusalem.  

¶ The parshah ends by telling us 

of the three major holidays in the 

Jewish calendar: Pesach, Sha-

vuot and Sukkot.  
 

We heart Chabad.org 

Oh, What a  

Wonderful  

Journey... 
By Avi Bieler ‗09 

 

 ―If the road will be too long for you, 

so that you cannot carry it, because the place 

that YKVK, your G-d, will choose to place 

His Name there is too far from you, for 

YKVK, will have blessed you.  Then you 

may exchange [the tithe] for money, wrap up 

the money in your hand and got to the place 

that YKVK, your G-d will choose.  You may 

spend the money for whatever your soul de-

sires-for cattle, for flocks, for wine, or for 

alcoholic beverage, or anything your soul 

wishes; you shall eat it there before YKVK, 

your G-d and rejoice‖ (14:24-6). 

 What a curious series of pesukim!  

If the point of bringing maôaser is to show 

that the produce that you have grown be-

longs to G-d, why should we be allowed to 

bring anything other than that produce?  At 

the very least, a person should have to buy 

the same type of food that he sold.  Why 

does the Torah allow us to do this? 

 One possible answer is that the prin-

ciple of this commandment is not to make us 

realize that our produce comes from 

Hashem, but rather to make sure that we do 

not forget the ―place that YKVK, your G-d, 

will choose to place His Name‖.  It is easy to 

say ―if I forget you O Jerusalem‖ as we sit by 

the rivers of Babylon being mocked by our 

enemies, broken and crushed by the exile.  

However, at the times when Hashem blesses 

us (within Eretz Yisrael and without) we tend 

to forget the importance of G-d‘s place and 

how it should inspire us.  The commandment 

in our Parasha commands that everybody eat 

their food ―before Hashem‖ in His place.  

We must always act as if we are before 

Hashem; the occasional pilgrimage to Jerusa-

(Avi Bieler continued on page 4) (Rabbi Kaplowitz continued on page 3) 



Climbing Ladders With 

Closed Fists: More Dan-

gerous than it Sounds 
By Zahvi  Glasenberg ‗11 

 
The Gemara in Bava Batra relates: 

As Rav Papa was climbing a ladder, his foot slipped 

and he narrowly escaped falling. Had that happened, he said, 
I would have received the same punishment like Shabbat 

desecrators and idolaters. Rabbi Chiyya BenRab from Difti 
said to him: Perhaps a beggar appealed to you and you did 

not assist him; for so it has been taught: Rabbi Yehoshua Ben 

Korchah says: Whoever turns away his eyes from Tzedakah 
is considered as if he were serving idols. (Bava Batra 10a) 

This story in the Gemara is puzzling in more ways 

than one. It is clear that Rabbi Chiya looks at Rav Papa‘s 

narrowly escaped fatality as a direct result of not having 

taken full advantage of the mitzvah of tzedakah, charity. 

Rabbi Chiya reaches this conclusion by means of textual 

similarities in the pesukim regarding one who refrains from 

lending money and those regarding idolatry. However, how 

was Rabbi Chiya able to determine that Rav Papa had not 

given tzedakah from the ‗slip‘ itself? 

The mitzvah of tzedakah is briefly discussed in this 

week‘s parasha, as the Torah states with regards to the poor 

person, ―You shall surely open your hand to him‖ (Dvarim 

15:8). The Gaon of Vilna  (a leading Talmudist and halachist 

of the 19th century) notes that the trope (cantillation marks) 

for the words ―you shall surely open‖ (patoach tiftach) are 

‗darga tvirô, meaning ‗a broken step‘. One who abstains from 

performing the mitzvah of tzedaka has his step broken, or as 

in the case above, his ladder. 

Rabbi Chiya may have used this methodology to 

reach his conclusion that Rav Papa had not taken full advan-

tage of the mitzvah of tzedakah. All this having been said, it 

still remains almost impossible for us to accept that Rav Papa 

was (almost) deserving of death. He had not gone out of his 

way to hurt anyone! Furthermore, how can refraining from 

giving tzedakah be compared to doing avodah zara; tzedakah 

falls into the category of miztvot between man and his fellow, 

while serving idols can be found on a completely different 

playing field of mitzvot involving the relationship between 

man and G-d. 

We can clarify our understanding of this perplexity 

by examining certain accounts of David HaMelech. The Ge-

mara in Masechet Brachot relates that David HaMelech was 

approached by the Sages who informed him that the nation 

was struggling financially. David‘s response was that the 

nation should go out to war, and he appears to not address the 

issue at hand. An almost uncanny coincidence is revealed 

after an examination of the Gemara in Masechet Shabbat 

(30b) concerning the circumstances behind David‘s death.  

David is lured from his Torah study into his orchard to inves-

tigate sounds, where he proceeds to die after missing a step 

on his ladder. This appears to be a prime example of the pun-

ishment discussed above for abstaining from giving tzedakah 

and neglecting to accept the responsibility to support the 

poor, as seen in the case of Rav Papa.  While we cannot uni-

laterally resolve to view this Gemara as the application of the 

principle ―middah kôneged middah‖ (measure for measure), we 

must try to extrapolate meaning from David‘s actions and what 

can perhaps be viewed as their consequences. 

Various passages in Tanach and the Midrash state that 

David HaMelech was quite wealthy, and that the means were 

most certainly present in the king‘s treasury to support the 

struggling people. What David did do with his wealth, how-

ever, was prepare immense amounts of silver and building ma-

terials to be used in the construction of the Beit HaMikdash. 

Though David was not able to build the Beit HaMikdash, he 

contributed as much as he could to ensuring the future of a 

place ―built for the name of Hashem‖ (Divrei HaYamim I 

22:19). Strangely enough, David‘s successor Shlomo 

HaMelech does not use these materials, instead depositing 

them in the storehouses of the Beit HaMikdash (Divrei Ha-
Yamim II 5:1). David had invested his entire being in the hope 

and preparation for the building of the Beit HaMikdash. The 

Gemara relates that at the dedication of the Beit HaMikdash, 

the gates refused to open despite the entreaties of Shlomo, un-

til finally Shlomo reminds Hashem to remember the acts of 

kindness of his father, David. If David HaMelech was so much 

a part of the Beit HaMikdash, why did Shlomo not use the 

treasure his father had saved to build it? 

When David was approached to help his nation, it was 

expected that he would draw funds from the treasury to distrib-

ute to the people. Instead, it seems that David‘s top priority 

remained the preparation for the Beit HaMikdash. Shouldn‘t 

this be seen as a wonderful undertaking? Imagine if all of us 

today devoted ourselves completely to preparing, as David did, 

for the future Beit HaMikdash; would it not have been built by 

now?  Yet David‘s preparations were not used in the act of 

building. Instead, that which he had saved was stored away. 

David had been so absorbed in preparing for the future that he 

had neglected the present.  This is not to say that we should 

disregard the attitude of David and instead adopt a ―who needs 

it?‖ attitude regarding the Beit HaMikdash. It is a tragedy that 

we are no longer able to serve Hashem in the way we used to 

and on the same spiritual level we were meant to.  

In Mishlei (10:2) we read, "Tzedakah saves from 

death."  Tzedaka is the mitzvah that we to do in order to im-

prove the present. In the present we are alive, safely able to 

ascend our "ladders" and "steps". By being alive, we are be-

stowed with the capacity to make change and improve the state 

of the world around us. By doing the mitzvot that we can do, 

we prepare the world for the Beit HaMikdash of the future, not 

only collecting the wealth for the Beit Hamikdash, but building 

it as well. Let us learn from the mistake of Rav Papa to not 

climb ladders while our fists our closed, and adopt and channel 

the motivation and determination of David HaMelech towards 

our own way of building the Beit HaMikdash. May we all join 

together and strive to create a better tomorrow by embracing 

the mitzvot today. 
 
 

Zahvi will never be seen wearing bright green again. Unless she 

becomes an OL again next year... 

  

 



Welcome First -years!  

Hope everyone had a great 
summer! Shabbat Shalom! 

m o d a o t  

Mordechai that Machar Chodesh takes precedence since it is men-

tioned in the Gemara, while the sheva de-nechamta  are only men-

tioned in the Pesikta, a later and less authoritative source.  Nonethe-

less, R. Moshe Isserles (the Rema) rules that we should read Aniyah 

seôarah (Orach Chayim 425:2) and this is the normative Ashkenazi 

custom.  (Some communities, including BOO, adopt a compromise 

by reading anyiah seôarah and adding the first and last pesukim of 

Machar Chodesh at the end.) 

 I believe that an explanation for the Rema‘s ruling can be 

found in the writings of the Abudraham (R. David ben Yosef 

Abudraham, 13th Century Spain).  According to this approach the 

haftarah of Aniyah seôarah serves as the perfect introduction to the 

month of Elul.  The Abudraham explains that the seven comforting 

haftarot, the sheva de-nechamta make up one story line, depicted in 

the opening verse of each haftarah...  The opening haftarah of 

Shabbat Nachamu tells how God calls upon the prophets of Israel 

to bring comfort to the Jewish people.  The second haftarah, which 

opens with the line ―But Zion said: ‗the Lord has forsaken Me,‘‖ is 

Bônei Yisraelôs response.  They refuse to be consoled by the proph-

ets, insisting that God Himself bring them comfort.  Our haftarah 

of Aniyah Seôara describes the prophets conveying Bônei Yisraelôs 

sentiments to God.  The next three haftarot are Hashem‘s answer to 

this claim.  God insists ―It is I, I am He Who comforts you‖—our 

consolation comes directly from God.  The follow up to this prom-

ise is God imploring the Jewish people ―Sing out, O barren one, 

who has not given birth; break out into glad song and be jubilant…‖ 

Hashem‘s promise of direct interaction continue with the first pasuk 

of the sixth week:  ―Arise!  Shine!  For your light has arrived, and 

the glory of Hashem has shined upon you.‖ The series of seven 

haftarot concludes with Bônei Yisraelôs response to God‘s promise:  

―I will rejoice intensely with Hashem, my soul shall exult with my 

God, for He has dressed me in the raiment of salvation, in a robe of 

righteousness has He cloaked me…‖ 

 The Chasidic masters teach us that Elul is a time of 

HaMelech ba-sadeh ï the King is in the ―field‖; God is close and 

accessible to us.  As we stand on the cusp of the month of Elul, we 

continue the dialogue with God that began in the aftermath of Tisha 

BôAv.  We can take extra comfort this year knowing that as we 

move closer and closer to Rosh Hashanah we will be reminded 

every Shabbat in the haftarah that God has already promised to 

bring us comfort directly.  We can use the symbolic dialogue 

begun by the haftarot, as explained by the Abudraham to further 

our relationship with God during these times.  The Rema‘s insis-

tence that we not break from the normal haftarah this week 

should serve as an invitation to us to open our own dialogue with 

Hashem during Elul. 

 

Rabbi Kaplowitz loved Brandeis so much, heôs back for his sixth 

year of good times. 

(Rabbi Kaplowitz continued from page 1) 

Sharing is Caring 
            By Michelle Siegel ‗11 
 

In this week‘s Parasha, Parshat Reôeh, Bônei Yisrael 

receive the commandment of giving a portion of their crops to 

charity. Moshe tells the nation ―ðÊĜÌêÅİ ðÊĜÌê ,äÍĦ òÊØ- òĐġÙÅİ
ČËê ÅðÌÞ ,ÜËÛÍĜÌÜ ØÊîÎĤÌÜ ,ÜÍèÍę ÜÍèÍę. ò  ―You shall tithe the entire 

crop of your planting, the produce of the field, year by year.‖ 

The Midrash Tanchuma comments on the usage of the word 

―ðÊĜÌêÅİ.‖ It can also be read a ―Tashir‖, you will become rich. 

From this the Torah teaches that if you give the tithes that are 

expected of you, then you will merit an increase in your wealth.  

Rabbi Pliskin in his book ―Love Your Neighbor‖ adds more to 

this idea. He explains that this concept applies in another realm: 

the one of Torah knowledge. One may think that in order to at-

tain the most knowledge possible, he should spent all his time 

learning and none of it sharing the things that he learned. In real-

ity, explains Rabbi Pliskin, we must share the knowledge that 

we receive. In that way, it will allow one‘s Torah knowledge to 

increase. 

I think that this idea is very important for all of us at 

this time. We are coming back from a summer we all spent sepa-

rately, living without each other. Now we are back and we may 

still want to hold on to some of our selfish tendencies. I think we 

all need to remember that we need to share with each other in 

everything we do. 

Hey Guys, whatôs the sitch? ð Michelle Siegel 



lem with the grain that He helped us produce is the ritual that reminds 

us of that.  It is not the food that matters, but the journey. 

 The Sefat Emet offers a similar explanation, and, at the same 

time, shows how this commandment applies to us in the exile.  Ac-

cording to him, when the Torah writes kesef it is hinting to its other 

meaning, desire (as we use it in yedid nefesh).  Thus, the pesukim 

teach us what to do at the times when Hashem (HaMakom) and the 

place that He chose is far from us.  At that time, we must take our 

desire to be with Him and wrap it on our hands, in other words, all 

that we do should have its root in our desire to be with G-d.  He 

should have a place even in our most material moments, when we are 

eating and drinking.  Then, if our thoughts are truly with G-d and his 

place, it is as if we actually went to Jerusalem to give our tithe.  After 

all, we learn in Kedushin 40a that when we have a thought to do 

something good Hashem counts it as if we did so. 

 The question that remains is how do we etch our desire to be 

with Hashem into all that we do?  So often, G-d feels far away from 

us, both physically and spiritually and we doubt whether we have the 

appropriate means to really reach Him. 

 I once heard a fantastic vort by R. Shlomo Katz on the pasuk 

―take with you devarim and return to YKVK‖ (Hos. 14:3).  R. Katz 

said that we don‘t always need to prepare as we do on Yom Kippur to 

speak to Hashem.  All you need to do is to take your ―things‖ that are 

around you and return to Hashem. Whatever particular strength you 

have is your way of connecting to G-d.  The kesef that you bring to 

Jerusalem can manifest itself in anything from wine to cattle, the im-

portant part is that we make the journey there with our abilities and if 

we do, He will surely accept us. 

 

When Avi was a freshman, he was afraid of the seniors. Now that heôs 

a senior, heôs afraid of the freshman. Oh and come to niggun seminar. 

(Avi Bieler continued from page 1) 

Kashrut: A Lesson 

in Respect 
By Eli Miller ‗11 

 

 

What is kosher food?  For some people it 

refers to a marking on the package of food that 

denotes it is proper for consumption by Jews. To 

others, it is the process by which Jews take an 

everyday action like eating and sanctify it.  One 

of the greatest points of contention is often in 

respect to meat. How can we take the killing of 

an animal and sanctify it? Taking the life of a 

living being is not an activity that is to be taken 

lightly and we as Jews are quite deliberate about 

the way we eat our meat to ensure the proper re-

spect is given to the animal. 

 This week‘s parasha, Reôeh contains one 

of the laws of kosher meat consumption that 

truly underlies the ethical way in which we con-

sume our meat. Sefer Dôvarim says (12:23) 

―Only be steadfast in not eating the blood; for 

the blood is the life; and you shall not eat the life 

with the flesh.‖  When we consume meat, we 

must always be cautious to keep in mind that a 

living being had to die for our benefit.  We do 

not eat the blood to ensure that the sanctity of 

life is maintained. Even though only humans are 

created in God‘s image, animals are nonetheless 

a creation of God. It is our duty as servants of 

God to respect His creations and know where 

our limits exist.  We must strive to sanctify our 

every action. Something such as eating that oc-

curs so often certainly should top our list of pri-

orities. Every time we sit down for a meal, let us 

be reminded of our Jewishness and the respect 

that we have for all of God‘s creations. 
 

Eli Miller is the president of JFA. Ask him to sing the dvar 

Torah to you. Trust us, itôs worth it. 

God is One 
By Chama Horwitz ‗09 

 "…On every high mountain and valley and under every leafy 

tree, you shall smash their altars, break their monuments and their 

asheirah trees burn in fire, cut off the statues of their gods, and de-

stroy their name from this place.  But you shall not do so to the name 

of Hashem, your God." 

 The commentaries agree that in the context of the verse, "you 

shall not do so" refers to worshipping Hashem in a multitude of 

places.  Instead, we should concentrate our service of God in one 

place.  Another explanation, and one that has been codified into Hala-

cha, says that this verse refers to the prohibition against destroying 

Hashem's name or any piece of His altar. 

 Rabbi Yehudah Rock explains that both of these prohibitions 

as well as only worshipping Hashem in one place, strengthen the 

name and presence of God. 

 It should be obvious why the prohibitions are problematic, 

but what would be so bad if we too could worship God on every 

mountain top and under every tree?  Judaism has always frowned on 

the practice of bamot, individual private altars.  If God is one, so must 

His place of worship be.  Chazal recount, "One who makes a vow, it 

is as if he built a bamah.  And one who fulfills it, is if he brought a 

sacrifice on it."  Both vows and private altars have twinges of egotisti-

cal worship.  There is a special sanctity in a single holy place that 

cannot be "owned," nor corrupted by personal pride.  

 

Chama has really cool curly hair. And sheôs a really cool person too. 

Go say hi! 
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