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Candle-lighting: 6:30 pm 
Shacharit: 9 am 
Sof Kriat Shema: 9:56 am 
Sof Zman Tefilla: 10:55 am 
Mincha 6:15 pm 
Shkia: 6:50 pm 
Motzei Shabbat: 7:31 pm 

P a r s h at  K I  t i s a  

It’s  Us or the  

Luchot 
By Rabbi Kaplowitz 

 
This week's parsha contains one of 

the most disturbing episodes in all of Tanach 

– the chet haôegel (sin of the golden calf).  

After experiencing the giving of the Torah at 

Mt. Sinai 40 days earlier, Bnei Yisrael be-

come discouraged when Moshe is one day 

late (according to their calculations) in re-

turning to the camp from Har Sinai.  They 

immediately confront Aaron and convince 

him to help them build a golden calf, which 

they subsequently worship. 

Meanwhile, on top of Har Sinai 

Hashem had informed Moshe of what was 

happening back in Bnei Yisrael's camp and 

told Moshe of His plan to destroy Bnei Yis-

rael and build a new nation from Moshe.  

Moshe successfully intercedes on behalf of 

the Jewish people and convinces G-d not to 

destroy them.  Once the fate of Bnei Yisrael 

is secure, Moshe goes down from Mt. Sinai 

to confront the people.  In an act of heroism 

and true leadership, Moshe returns to the 

camp and in front of the entire nation throws 

the luchot ha-brit ï the tablets that Hashem 

had just given him – to the ground, destroy-

ing them.  Moshe then destroys the calf and 

proceeds to rebuke the people.  The Gemara 

(Yevamot 62a and elsewhere) tells us that the 

act of breaking the tablets was the appropri-

ate and correct thing for Moshe to do.  When 

Hashem accepts the teshuvah of Bnei Yisrael 

and gives Moshe a second set of tablets, He 

tells Moshe that He will write on the second 

tablets the exact same thing that was on the 

first tablets which Moshe had destroyed.  The 

Hebrew phrase is ―ha-luchot ha-rishonim 

asher shibartaò (the original tablets which 

you broke).  The Gemara reads this 

midrashically as ―asher shibartaò ï yeshar 

kochacha she-shibarta.  Hashem tells Moshe 

that Moshe did a good job in breaking the 

 Parsha in a  

Box 
 

¶ the mitzvah of the half-shekel when 

counting Bnei Yisrael 

¶ the kiyor, the laver, sort of like a 

sink 

¶ anointment oil 

¶ ketoret, incense 

¶ Hashem chooses Betzalel and 

Ohaliav to make the Mishkan 

¶ Shabbos! 

¶ Moshe gets the luchot, the tablets, 

from Hashem 

¶ Chet HaEgel, the Sin of the 

Golden Calf 

¶ Hashem gets angry 

¶ Moshe davens and Hashem's anger 

subsides 

¶ Moshe smashes the luchot 

¶ the Leviim help Moshe punish 

those involved in the Chet HaEgel 

¶ Moshe gets the second luchot 

¶ Hashem's 13 attributes of mercy 

¶ Moshe pleads with Hashem that 

He still be with Bnei Yisrael 

¶ the safeguarding and renewal of 

the brit, covenant, between 

Hashem and Bnei Yisrael 

¶ Moshe has to wear a mask when he 

is not talking to Hashem because 

his face gives off light  

The Fifth Son 
By Anna Hut Fredman  

 
In the first halacha of Pesach, the 

Mishnah Berurah teaches that one should 

begin to study the laws of Pesach thirty days 

before the holiday begins. With Purim now 

behind us, we‘ve reached that one-month 

mark, which means that it‘s not too early to 

give divrei Torah that get us ready for 

Pesach! 

There is one section of the Maggid 

in the seder that I have always found interest-

ing: the story of the Four Sons. In this sec-

tion, we read about the questions of four 

sons: one wise, one wicked, one simple, and 

one who doesn‘t even know how to ask. 

Each child‘s question reflects his personality, 

and we are given a response for each one. 

(An in-depth study of the pesukim that are 

the sources for each question and answer 

raises lots of puzzling findings, but here I 

want to focus on a few views of the story as 

a whole.) 

There are many interpretations of 

the story of the four sons, both figurative and 

literal. Rav Hirsch writes that the sons repre-

sent an educational progression. First, chil-

dren are shown what to do and how to per-

form mitzvot, and they follow without know-

ing to ask why. As they grow, they are com-

pelled to ask very simple questions when 

they desire to learn the reasons for our tradi-

tions. Ultimately, they come to ask deeper 

questions when they desire a more thorough 

understanding. But if their parents and teach-

ers do not teach them in a way that speaks to 

them, they may come to reject their place in 

the tradition.   

Another understanding I find com-

pelling is that the four sons are not distinct 

people but rather, different components of 

each of us. Each of us at times is inspired to 

ask insightful questions; at other times, our 

doubts are stronger. Sometimes we simply 

want to know basic answers to our questions, 

(Anna Hut Fredman continued on page 3) (Rabbi Kaplowitz continued on page 3) 



 

Cleanliness is G-dliness 
By Zahvi  Glasenberg ‗11 

 

At the beginning of this week‘s parsha we 

learn of the mitzvah that the Kohanim must perform 

when they enter the realm of the Mishkan for their 

daily service. An additional ―partial‖ washing must 
be done (though they have already rid themselves of 

all tumôa through immersion in the mikvah) with the 

use of the kiyor, a special washbasin. This service is 

familiar to us mainly from the description of the ser-

vice of the Kohein Gadol on Yom HaKippurim, but 

in fact it was one of the daily responsibilities of the 

kohein and inherent to the kohein‘s day of worship 

and service. 

 The omission of this mitzvah associated with 

the kiyor from the listing of vessels used in the 

Mishkan contained in the previous two parshiyot, 

though not obvious, strikes us as strange. The 

Sforno in noting the reason behind this omission 

classifies the other vessels previously discussed in 

the Torah as having the purpose of bringing 
Hashem‘s Shechina into the world: ―…vôshachanti 

bôtocham‖ (25:8).  The Mishkan was a place where 

Hashem‘s presence could dwell within Bnei Yisrael, 

and therefore all of its vessels were listed in associa-

tion with this verse. The kiyor, however, was not 

designed with this purpose; rather its purpose was to 

simply prepare the kohanim for their work in the 
Mishkan. Therefore, it would be malapropos to 

mention the kiyor in the discussion of the other 

keilim. 

It almost seems as though the kiyor pales in 

significance compared to the role of the other keilim 

to bring in and accommodate the Shechina. How-

ever, if this understanding of the kiyor is correct, 

how do we explain the extreme consequences in 
store for the kohein whom does not wash his hands 

before entering the Mishkan: ñB'voam el Ohel Moed 

yirchatzu mayim v'lo yamutu‖ (30:20)—the Torah 

states that the kohanim must wash their hands so 

they wonôt die. Is forgetting to wash your hands 

really something that deserves this dire punishment? 

The areas that the kohein were allowed to 
enter were deemed ―kodesh‖ and thus demanded 

prior preparation on the part of the kohein before 

entering. In addition, the kohein was only permitted 

to enter to perform a purposeful service of 

―avodah,‖ otherwise his entering was a biah reikanit 

and this lack of purpose in entry, in addition to the 

lack of preparation for the entry made the kohein 

blameworthy.  

The source for muktzah, a key halachic con-

cept of Shabbat, stems from the same concept: The 

Torah states that on the sixth day ―yachinu et asher 

yaviu‖ (16:5). On Erev Shabbat, Bnei Yisrael must 

prepare that which they will bring; if something will 

be used for Shabbat it must be prepared or designated 

in advance. Because of its kedusha, Shabbat is not a 

day that can be entered with a cavalier attitude with-

out the necessary preparatory measures. If something 

has not been specifically prepared for Shabbat, in 
cannot be associated with the day itself. 

This also holds true for a holy place. A person 

who wishes to enter the space must prepare his or 

herself. The role of immersion in the mikvah was to 

remove anything inappropriate for the holiness of the 

space, but the kohein had to do more to enter the 

sphere of kedusha that was the Mishkan. The kohein 
was obligated to actively prepare for his entry into 

the Mishkan and for the services he would perform. A 

lack of preparation would reduce the significance of 

the service, hereby invalidating it. The biah reikanit 

that would have ensued seems almost as bad as if the 

kohein had not done the service at all. In the same 

way that a large midterm constitutes a large amount 
of studying, something as important and holy as ser-

vice in the Mishkan calls for active preparation by 

means of washing hands and feet, even for the mere 

act of entry before performing the service itself.  

―Ashrei tmimei dorech haholchim bôtorat 

Hashem;‖ Happy are those whose way is complete, 

they are going in the Torah of Hashem. Though their 

way is whole and complete, they are still going. How 
can they be complete if they haven‘t gone all the 

way? The Belzer Rebbe teaches that this signifies the 

wonderful and unique nature of the Torah. Here it 

presents us with the opportunity to be tmimim, whole 

and accomplished, thought we haven‘t reached the 

finality of an ultimate goal. The infinity of Torah pro-

vides ―boundlessness‖ for every action we take, be-
cause not only the end is important. There is a strong 

significance to how we reach our goals, and in the 

very process itself. 

May we all be zoche to appreciate the signifi-

cance of our very paths to kedusha while keeping our 

hands clean.  
 

Zahviôs senior class was known as the Senioritas ó06. 

 
 



 

¶ FIND THE NON-BOO MEM-

BER: Lauren Kirschenbaum El-

isha Fredman Josh Klein Mateo 

Aceves Jeremy Elkins Sara 

Smith Ronit Broekman Rachel 

Weinstein Jacob Chatinover 

Sarah Kramer Ayelet Nussbaum 

Leeyat Slyper Zach Sax Noah 

Fields Menachem Frenkel Jules 

Levenson Mimi Cooper Simona 

Fisch Sam Packer Rafi Kaufman 

Avi Bieler Esti Schloss Aviva 

Zadoff Jacqueline Rothschild 

Adina Paretzky Chaya Bender 

Chaim Bergman Andrew Gluck 

Jen Rawson Katie Schlussel 

Tamar Rock Eli Miller Ariella 

Herman Reelee Packer Ariel 

Marks Sasha Parets Sara Ham-

merschlag Hannah Perlman 

Shevy Baskin Bill Hayes Jona-

than Pincus Josh Jerusalmi 

Yoanna Freedman Michelle 

Siegel Jillian/Chana Moss Suri 

Ellerton Molly Katancik Avram 

Mlotek Eli Katzen Avi Sipzner. 

¶ IF YOUR NAME IS ON THE 

LIST ABOVE, PLEASE SEE 

LAUREN FOR FURTHER 

INSTRUCTIONS. 

¶ Normal shiurs will be given. 

Times TBA. Just listen to Josh 

Klein/Andrew Gluck in shul. 

¶ Welcome Rabbi Greenberg! 

Rabbi Greenberg will be speak-

ing at the Hillel Oneg at 8:30 PM 

in Sherman Function Hall. 

¶ Leining Interested in leining 

your Bar Mitzvah Parsha? 

Please contact your new Gabbai 

Shlishiôs (Adina Paretzky and 

Sarah Kramer). 

m o d a o t  

(Rabbi Kaplowitz continued from page 1) 

and at times we feel so puzzled that we don‘t know 

what to ask.  

There are many more understandings of 

this story in the Maggid, but I would like to share 

an insight I learned from my family. Every year at 

my family‘s seder, we read an essay (whose au-

thorship I unfortunately don‘t know) that views 

this story as a depiction of the different kinds of 

―children,‖ or Jews in general, that make up our 

families and communities. There are always those 

who thirst for knowledge, those who are critical 

and doubtful, those who have simple inquiries, and 

those who may feel they don‘t know enough to 

contribute. But regardless, all four of these 

―children‖ are at least present at the seder table. 

Whether or not their questions are great and schol-

arly, they add to the seder and the Jewish commu-

nity by being present, asking, and listening.  

The essay suggests that we need to be 

mindful of the fifth child: the one who is not even 

present at our seder table. We may forget that there 

are Jews who have been so turned off by miscon-

ceptions or negative experiences that they have 

written off Judaism altogether and do not even 

―come to the table‖ to be part of the conversation. 

So while we address the needs of the four children, 

we must also feel responsible to reach out to those 

who have distanced themselves from the Jewish 

community, and show them that there is, indeed, a 

place for them at our seder tables. 
 

Anna is the proud owner of the coolest collection 

of scarves in BOO. 

(Anna Hut Fredman continued from page 1) 

tablets.  Furthermore, the Gemara records this as one of the 

things Moshe did of his own volition and his thinking was in 

accordance with the thinking of G-d (hiskima da'ato le-da'at 
Makom). 

The Midrash in Shemot Rabbah 46 offers a beautiful 

insight into Moshe's thoughts at this dramatic moment.  Accord-

ing to the Midrash, Moshe saw that Bnei Yisrael had no merit 

upon which to stand at that moment.  Moshe therefore broke the 

tablets and struck the following deal with Hashem:  ―They 

sinned and I have sinned by shattering the tablets.  If You for-

give them then you have to forgive me, as it says, ‗if You will 

forgive their sin [well and good]‘ (Ex. 32:34).  If You will not 

forgive them, then do not forgive me either, rather ‗erase me 

from the Torah.ô"  In the words of the Midrash, Moshe at-

tached his fate with the fate of Bnei Yisrael.   

The Sefat Emet further explains that for Moshe Rabbe-
inu, his attachment to the Jewish people was more precious than 

the luchot.  While this seems like a  radical statement, the Sefat 

Emet further writes that Moshe knew that it was G-d‘s will and 

desire that Bnei Yisrael are more precious than anything else. 

We learn from this Midrash and the Sefat Emet's expla-

nation the importance of achdut and of having a love for the 

Jewish people regardless of whether they have sinned or not.  

We also see the greatness of Moshe as a leader – he was willing 

to sacrifice his own spirituality and security in order to attach 

himself and his fate with the fate of the Jewish people.  We can-

not focus on ourselves and our own spiritual satisfaction if doing 

so will disconnect us from the rest of the Jewish people.  We 

obviously have a responsibility to work on ourselves, but we 

cannot allow that responsibility to make us turn a blind eye to 

acheinu kol Beit Yisrael ï our fellow Jewish brothers and sisters. 

 

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitzôs favorite 

Muppet is Miss Piggy.  



 

What Plague? 
By Orli Mintz ‗10 

 

 In the beginning of this week‘s parsha, Hashem com-

mands each of Bnei Yisrael to give in a half-shekel in order to 

count them, avoiding a plague (negef) caused by the ayin harah 

associated with counting individual people. The Jewish people do 

as they are told and all seems well. Hashem goes on to command 

the incense service and give the mitzvah of Shabbat—and the 

population remains a boring epidemiological study free of disease 

or massive death. 

 A golden calf and two broken tablets later, the word negef 

reappears (Shemot 32:35) when G-d smites several Jews, after 

Moshe had already ordered the Jews to kill their idolatrous family 

and friends.  Apparently, the half-shekel ordeal did not prevent 

exposure to this plague post-calf, which would seem to imply that 

those guilty in the Cheit HaEgel violated some part of the counting 

process as well. According to R‘ Eliezer (Yumah 66), those killed 

in the plague were those Jews who were involved in the Cheit 
HaEgel without witnesses or warning and thus could not be pun-

ished by the Beit Din or by the Sotah-type water.  But what does 

that have to do with counting the Jewish people? 

 Another parallel between these two pesukim may lead to 

an answer: the word pakad is used in both instances; in pasuk 

30:12, this root is used to imply the counting of Bnei Yisrael and in 

the later pasuk, Hashem uses, referring to the final Account—His 

judging of the Jew at death or sin. The idea of ayin harah within 

counting individuals comes from the idea that one who is singled 

out is judged separately from the nation and receives a less merci-

ful critique in his final or immediate Account with G-d.  So how 

does this relate to those individuals who died of the plague post-

golden calf? 

 Those who died of the plague were those people who par-

ticipated in the sin without being observed—this meant that they 

were not sinning with the people that had gotten caught up in the 

fervor of the nation, but were worshiping the calf on their own.  

These Jews singled themselves out in punishment since they had 

each worshiped the egel privately and on their own account 

(without the communal pressure), perhaps believing they could 

hide it from Hashem.  Unlike the other worshipers who were killed 

by Beit Din, or the Sotah-like liquid from Moshe, these Jews re-

ceived death from G-d‘s original plague for separating themselves 

from the community and worshiping the egel  on their own. 
 

Orli is one of the stars of Banshee.  

Good Shabbosim 
By Anonymous 

 

 In Parshat Ki Tisa, G-d says to Moshe: ―You must observe 

my Shabbats (Shabtotai), for it is a sign between Me and you for 

your generations‖ (31:13). Rabbi Shlomo Carlebach asks the simple 

question: What are these ―Shabbats‖ that G-d is referring to?! If we 

look back to the Ten Commandments in Parshat Yitro, we see that 

G-d commands the Jews to ―Remember Shabbat to sanctify 

it‖ (20:8). Why in Yitro is there only mention of one Shabbos, and 

in Ki Tisa there is mention of two? 

 He then provides a very powerful and deep answer. He 

explains that there are two levels of Shabbos for every day of Shab-

bos. There is the lower Shabbos: one must refrain from all melacha 

(creative acts) and one must make sure to fulfill all positive com-

mandments (ex: make Kiddush and Hamotzi). Yet, there is the 

higher Shabbos: one must be spiritually present during each mo-

ment of Shabbos and strive to connect to his Creator. It is this com-

ponent that makes Shabbos so special and holy for every Jew, be-

cause only the individual can decide how to best create for himself a 

spiritual high. Whether it be zemirot at Sherman, learning in the 

Beis, a good shluff, or a Shabbos walk...this is the beauty of Shab-

bos. Yet, there cannot be one without the other. To properly fulfill 

the commandment in Parshat Yitro to sanctify Shabbos, one must 

consciously fulfill the commandment in Parshat Ki Tisa to experi-

ence both higher and lower Shabbosim.   

 No longer will we wish each other a ―Good Shabbos‖ on 

Sunday; now, we can wish each other ―Good Shabbosim‖! 

 

The writer of this article is really cool and loves skydiving. 

Or does he/she? Oh no, did we give away too much? 
 

Divine Inspiration 
By Sara Smith ‗09 

 
In continuing with the narrative texts about the Mishkan, 

we learn this week of the identity of the person who will carry out 

all the detailed instructions. Betzalel has been called upon by G-d to 

be the artist-in-residence of the Mishkan in the desert. Not only that, 

but G-d has filled him with three synonymous words meaning 

knowledge: chochmah, tvunah, and daôat. Why the repetition? 

One of the lessons of this text seems to be that people are 

not just born with talent.  Or maybe they are. But it‘s not just a luck-

of-the-draw kind of thing.  The Torah emphasizes Betzalel‘s 

―talents‖ to tell us that everything, from our physical appearances 

down to our own personal skill sets, are from G-d. It is deliberate 

and it is thorough.  We must figure out what our own talents are and 

how to use them in the way that G-d intended they be used. Betzalel 

was an artist, and he used his art to glorify G-d with the ultimate 

glorification of building Him a Mishkan. G-d ―taught‖ him every-

thing he knew, and he showed his gratitude by giving back. 

 It is often difficult for us to figure out what our special 

talents are.  But we are all different and can make our own positive, 

unique contributions to the world.  The lesson of Betzalel is that our 

skills are the manifestation of the Divine spirit in ourselves. 

 

Sara Smith knows everything. 
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Short Vorts  

Torat Emet contains words of Torah. Please dispose of it in the geniza in Hillel lounge or the beit midrash 


