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Candle-lighting: 7:25pm
Shacharit: 9 am

Sof Kriat Shema: 9:10 am
Sof Zman Tefilla: 10:21 am
Mincha 7:10 pm

Shkia: 7:46 pm

Motzei Shabbat: 8:26 pm
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Parsha in a
Box

After the death of Aharon's

Yom Kippur service

The two goats

The commandment to us

of Yom Kippur

Do not eat blood

Do not act like the other nations
Forbidden relationships
Abominations we may not do
We have to be holy

Mitzvot between man and his
fellow

Vahavta l'reiacha kamocha,
love your friend as you love
yourself

Kilayim, forbidden mixtures
Mitzvot about fruit trees, keep-
ing Shabbos, and many others
Kashrut

Enjoy the Last

Shabbat of Spring

2009!

Spiritual Quests

By Rabbi Kaplowitz

Parshat Acharei Mot describes the
Yom Kippur service, during which the kohen
gadol (High Priest) would enter into the ko-
desh kodashim (Holy of Holies) to bring
atonement for the nation. This special cere-
mony took place
shall be to you an eternal decree to bring
atonement upon the Children of Israel for all
their sins Owyikre 16:d4).
Fromthe Torah's description it seems like the
kohen gadol was allowed to enter the Holy of
Holies only on Yom Kippur. However, ear-
lier in the parsha, the Torah seems to say the
opposite: “Has hem
Aaron your brother — he shall not come at all
times into the Sanctuary, within the Curtain,
in front of the Cover that is upon the Ark, so
that he should not die; for in a cloud will I
appear upon the Ark-cover. With this shall
Aaron come i nt oWVavikre
16:2-3). These verses imply that Aaron may
not enter the Holy of Holies whenever he
wants, but he may enter any time he follows
the procedures outlined in the ensuing verses.

This discrepancy is highlighted in
the Midrashic comments on our parsha. The
Midrash haGadol rejects the possibility of
the kohen gadol entering any time he wishes,
as long as he performs the proper service:
"once a year he enters and he does not enter
whenever he pleases." However, in Vayikra
Rabah we find the foll
huda ben Rebbe Simon said: Moses was
greatly troubled. He said, Woe! Perhaps
Aaron my brother i s
Mo s es , it is not as
he wants to enter [the Holy of Holies] he may
enter, as long as follows the prescribed order
of service.”

Rav Ammon Bazak from Yeshivat
Har Etzion offers an interesting suggestion in
how to reconcile these two sources. He ex
plains that on the one hand, it is true that the
kohen gadol was given the special and

(Rabbi Kaplowitz continued on page 3)

PARSHAT ACHAREI MOT-KEDOSHIM

Affliction?

By Gabi

This week, we read two parshiot,
Acharei Mot and Kedoshim. Acharei Mot
di scusses Aaron"s
di e. Foll owing
vah, we are then given the commandment for

communal day of repentance. The parsha
then describes a great deal of Torah laws and

Y ef@blidden reldtionships. Parshat Kedoshim

continues with the obligation of the Jewish

people to remain holy and then gives addi-

tional laws.
While

these are two separate
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and have many connections to one another.
One relationship I found is the prohibition of
affliction in parshat Kedoshim and the com-
mandment of affliction in parshat Acharei
Mot. Perek 18:28 of Kedoshim explains an
PrfoRtafit taspe@t loYhow to keep our bodies
sacred. The pasuk st at es: “
make a cut in your
practice refers to an ancient practice of the
living making cuts on their body in order to
mourn the dead. This cutting was a form of
affliction in which the Torah is teaching us
not to take part.

The question then arises, if afflic-
tion of the body is forbidden, then Yom Kip-
pur would seem to be transgression of this
law. In Acharei Mot 16:29, the pasuk states
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month, you shall afflict yourselves and you
shall not do any

youy. thinpk
Torah law, how could the Day of Atonement
bring about additional sinning? It would
seem that the practice, for which we become
pure, is a violation of a Torah law.

According to the Ibn Ezra, this af-
fliction refers only to fasting, and not any
other sort of affliction. He explains that

(Gabi Lupatkin continued on page 3)
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Life: A Central Torah
Value

By Chippy Hait
This week we read from two parshiyot 1 Acharei Mot
and Kedoshim. Located in the center of the Torah, together
they present ideas and laws that are paramount in Judaism: we
must sanctify the principle of life itself, and only then can we
sanctify the content of our particular lives. An overview of
these parshiyot and the laws located therein illuminate this

idea:

Acharei Motbegins “The Lord
the death of the two sons
it i mmediately follows the

and Avihu. However, the death of Nadav and Avihu occurred
not in the preceding chapter but a number of chapters earlier in
Parshat Shmini. Why, then, is it mentioned again in the first
verse of this week"s Torah
in the beginning of this parsha?

Nadav and Avihu were killed by G-d for offering a
S a c r ushei l@t@vah‘otam; they offered a sacrifice not in
accordance with the sacrificial laws G-d had commanded.
From a cursory reading of the story, one might reach the con-
clusion that adherence to ritual law is of supreme importance,
perhaps even more important than life itself, and thus Nadav
and Avihu were put to death when they did not adhere to the
ritual law. In order to make clear that this conclusion should
not be drawn from this incident, the Torah references this
story in the context of Parshat Acharei Mot.

Acharei Mot deals with three primary topics — each at
its core emphasizing the value of life. The first parshiyah
(16:1-34), explains the rituals of Yom Kippur. Yom Kippur is
the holiday where wemostseeG-d“ s | ove of |
day where we plead with G-d from evening to moming to eve-
ning, that s/he suspend the divine attribute of justice, and in-
stead exercise the divine attribute of mercy. It is a day where
G-d often decides that the value of life itself trumps the value
of each getting his or her just dessert. Thus, by detailing the
rituals to take place on Yom Kippur, this section stresses the
importance of human life.

The next parshiyah (17:1-15) deals with the prohibi-
tion of slaughtering animals not for sacrificial purposes. G-d
allows man to channel his/her bloodlust towards animals only
within the specific context of Mishkan, the house of G-d.
Thus, G-d confines the ability of man to slaughter animals to a
very specific context. The parshiyah mentions another limita-
tion as well: man is forbidden from partaking in the blood the
ani mal , because, says t he
placing limitations on the way that man deals with what was
once animal life. This section thus stresses the importance of
animal life.

The last parshiyah (18: 1-30) deals with arayot 1 for-
bidden sexual relationships. Here, the Torah puts limits on
what kinds of life we can and cannot create through the act of
procreation. It is clear that the Torah does not want life —
which it holds to be so holy — being born out of immoral rela-
tionships. Thus, by limiting and restricting sexual activity to
moral contexts, the Torah is stressing the importance of life
that has not yet been born.

Parshat Kedoshim goes on to describe more details
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and nuanced laws of what it means to live holy lives. The par-
sha enumerates laws concerning our relationships with one an-
other, with the stranger, with the poor, and with our land. Its
placement immediately after Acharei Mot is not coincidental:
the message seems to be that we must first make the value of
life paramount (as indicated by the parshiyot of Yom Kippur,
korbanot, and arayot) and only then can we sanctify the details
of our lives through adhering to the rituals and laws enumerated
in parshat Kedoshim.

Perhaps then, this was the message that was meant to
be learned from the death of Nadav and Avihu. In a religion that
makes ritual slaughter one of the primary ways of serving G-d,
it is easy for man to get caught up in the idea of taking a life,
and begin to lose sight of how valuable any and all lives are.

5 p ke dorah ipveryisas an ¢his paift: twien taking the life of an
o f anjnal map mustrecognifefthat heyoe hassa ercatey why grants

d éim the riglg fo lifa Pehape this' veas tlee lsin ¢f dNaday and
Avihu: they took the life of an animal in a way that was not in
accordance with the laws of G-d —the onewho grants them life.
It was their disregard for the value of life itself, then, rather than
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resemblance to Andrew.

Ze Klal Gadol BaTorah

By Michelle

I n t hi Barshk evesbe a pasuk that many of us
have known for a long time. In Pasuk yud-chet perek yud-tet its
sayYsah“avt a | 6rayacha”
“love neighbor [|ike
bf Tdraﬁ thaf 1e@ned. While it has
a simple meaning that even a young child can understand, it also
has a deeper and more profound meaning. The Chasam Sofer
explains that as a part of this idea we must take time out of our
own learning in order to teach others. As Rabbi Pliskin writes in
Growth Through Torah “Just
self, feel the need to
Knowing Torah oneself is great but it is also a commandment to
teach what you know to others. I think that this idea can also
have an important impact on our academic lives. This time, the
week of finals, can be a very trying and difficult time for peo-
pl e. It can also be very *
selves studying for our upcoming finals. While this is at times
necessary, | think it i s
others around us who depend on us and need our help. Further-

T O Imérd) our OWIps{u(BIJHgdcan beSsharkdiwith®others by hElfink

those who are struggling in our classes. By remembering others,
we can really follow the idea of loving our neighbors like our-
selves. It is my bracha to all of us that we not only do well on
our finals but that we can also help others this week, and many
we be zoche to see the coming of mashiach soon.

Michelle is great at working the BBQ. She also pretends
that she wasno6t thinki
writing this artd.i
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modaot

1 Hot Topics Shiur! Rabbi Kap-
1T xEOQUGBO
be taking place 35 minutes be-
fore Mincha in International !
Lounge. The topic this week T
will be Shomer Negiah! It is
sure to be very exciting so
make sure you come early and
get a good seat! This should be
a packed one.

1 Shiur Shabbat Afternoon!

Rabbi Kaplowitz will be giving
a shiur on Shabbat afternoon
at 1:15pm in the Bet Midrash.
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Complicated Legacy of Rabbi

Last Tisch of the Semester!

"/ 1860 #EAOOEAEI
the lasttisch of the semester in
Rabb Courtyard of Friday night.
The tischwill commence at ap-
proximately a few minutes be-
fore 11pm. Get ready for some
AOAUET AOGOS8? vl 1
ATT60 O1T AAOOOA
on either, just follow the crowd
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1 Get into the Groove of Learn-
ing...Your Style! Do you find
the laws of brachot over foods
intimidating and complicated?
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about how to shecht a cow? If
there's a topic you're inter-
ested in learning more about
next semester, con-
tact BOOEducation Coordina-

6 O tor FabvOGlasenberg
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(Rabbi Kaplowitz continued from page 1)

unique privilege of entering the kodesh kodashim whenever he wants.
He is allowed to meditate and be alone in the "shade of the Divine Pres-
ence." On the other hand, the Torah emphasizes to the kohen gadol that
this privilege and opportunity to enter the highest spiritual planes
should be undertaken only for the purpose of gaining atonement on be-
half of the entire Jewish people. The Torah dissuades him from achiev-
ing personal spiritual highs while ignoring the rest of the nation. The
goal and the function of the kohen gadol is to be a representative of the
people. He may not abuse that privilege.

A similar idea is seen in the deaths of Nadav and Avihu refer-
enced at the beginning of our Parsha. On the one hand, the fact that
Nadav and Avihu were killed implies that they did something wrong
and were deserving of punishment. Yet we find many statements in the
Torah implying that they acted properly. For example the opening
pasuk of Acharei Mots ays “ And
death of'the two sons of Aaron, when they drew near before Hashem,
and died. In Parshat Shemini we read: Then Moses said unto Aaron:
» This is it t h at Thrioagh thenmthas jre nigh ,
unto Me I will be sanctified, and before all the people I will be glori-
fied.” Nadav and Avihu were
tify God's name. The Ohr ha-Chayim ha-Kadosh offers the following
insight into this enigmatic story:

Scripture tells us that they had not actually entered the

innermost chamber but that they pressed forward and

died. We are thus taught to reject the notion of a violent

bid for closeness to the
This occurs when man has set his heart and soul on the
attainment of a goal even i
The apparently necessary r
emphasizes that Aaron"s son

this goal. This is a lesson to be mastered.
In other words, Nadav and Avihu did reach great spiritual heights, and
were on a mission to satisfy their own spiritual needs and desires. They
acted inappropriately because they saw spirituality as the only goal
The lesson from the story of Nadav and Avihu and from the kohen
Gadol is that our personal spiritual quests must be balanced with the
needs of the broader community.

Rabbi Kaplowitz Fun Fact: Rabbi Kaplowitz tiled his own
bathroom.
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(Gabi Lupatkin continued from page 1)

whenever the word inuy, affliction, is associated with nafsho-
teichem, the self, as it does in this instance, the affliction refers
only to fasting and not self mutilation. Fasting is meant to
induce spiritual affliction, which would enhance ones Yom
Kippur. Therefore, it would seem that the prohibited inuy re-
fers only to physical mutilation and not spiritual pain.

The Rambam, however, presents a different under-
standing of the Yom Kippur laws. In his laws of Yom Kippur,
he does not discuss fasting or affliction. Rather, he describes
that Yom Kippur is observed through positive commandments,
including the law to rest from food and drink. He not only
interprets this as a positive commandment, but he also sees the
abstention from bathing, applying oils, wearing leather shoes,

Hashem s p ok éndgexugl gelatigng as allaspects, of theggmmangment to rest

Through abstaining from all of these activities, one does not
need to worry about preparing food and looking beautiful, and

can,ghereforey truly rest.

Rambam®s explanation inf

a btiore on tYon Képpuménsteads allrof thege lawsaemable un toa n

better rest on this holy day. The Yom Kippur davening ex-
plains that the purpose of fasting is not to cause physical pain;
rather, it is to help elevate the Jewish people during the time

of repentance. If this is the case, then there would be abso-
lutely no contradiction between the law in Kedoshim and the
expense.
. The commandment of afflicting oneself on Yom Kip-
pur'ist not %_Qf&y E?o'c£u$e paﬁn,h Bat zlthgr a Qof' aftd ge :
}Hgﬁe% fevel! of snpirig(l)aht%_ Aghcgrﬁfin fo 1€ Yon gzr'a, G
lsvasu@ (lenrleedsosih"in% is proﬂibtltingopﬂysicalam%tl tioh.Y 'rie 9
Rambam takes it a step further and explains that there is actu-

ally no affliction involved. The commandments regarding

Yom Kippur allow for a better and more complete way to fo-

cus our minds and transcend our normal bodily needs in order

to better focus on our repentance.

Even though Gabi graduated, she still wrote for Torat Emet. She is
an example for all to follow.
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Short Vorts

For the Nerd in All of Us

By Ayel et Nussbaun

One aspect of the Torah prohibition of kilayim is
the forbiddance of crossbreeding different types of
crops, which is derived from the pasuk “ y o u s h
pl ant your fi el dayikwmah t19019). n
Rashi explains in his commentary on the pasuk that ki-
layim is considered a chok, which is a commandment by
Hashem where man does not know the reason for it.
Ramban offers a possible reason to this mitzvah. He says
that Hashem created the world with distinct species, and
it would be wrong for
natural order because it suggests a lack of faith in
Hashem and His plan.

While reading about this mitzvah and learning
about Ra mb a n " sitzvirhe the s1edd nn me o
wanted to know: Is there a Torah prohibition against ge-
netic engineering? Currently, I am taking a genetics
course where I have learned about the many advantages
of genetic engineering. But are we bending the laws and
interfering with the ord
by manipulating the genes of plants to give them more
desirable characteristics? So I did a little research on the
subject, and here is a brief summary of what I found.

In parshat Bereishit, G-d created man in His im-
age, so that man can partner with Hashem in mastering
and perfecting man and the natural world. This suggests
that since man has an obligation in tikkun olam - perfect-
ing the world and himself, then the genetic engineering
of plants in order to save or prolong human life would
certainly be permitted, perhaps even required, by hala-
cha. Hashem also placed certain limitations, like the pro-
hibition of kilayim, on man in order to prevent him from
negatively interfering with or destroying His creation.
Additionally, according to halacha, Jews are allowed to
derive benefit from the intermixing of plants and are al-
lowed to eat genetically engineered foods, even fruits
and vegetables that have been cultivated by the mixing
of species. However, it should be noted that some rabbis
say that genetic engineering goes against the spirit of the
law.

ma

Therefore we are prohibited from mixing seeds
and trying to create new species because it shows lack of
faith in Hashem and his creation, however we are al-
lowed to partner with G-d and genetically engineer
plants in order to improve its characteristics, thereby per-
fecting the world.
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Ayelet is embarrassed by the title of this article.
And she murders people.

Fair Partnerships

11 By Anna Hutt Fredman

In this week®"s Torah
pasuk that teaches us about kilayim, forbidden mixtures.
a/wikra 18119 BEeRamtodablyd kilayim,
eged kilayim shaatnez lo
Bhort, there
natlons that are potentially forbidden: mating different
kinds of animals together, grafting different kinds of
seeds together, and sewing different kinds of clothing
materials together. Rashi, and indeed many people, re-

gﬁrd t}fnsdmtmfalfz a3§ onq VSélthOlg anerétarndab{e feason ¢
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decree of the ng However it is possible to find mean-
ing if one looks more closely at the specific laws about
fkilayimynghe mishnayot of Masechet Kilayim.

In the eighth chapter of Kilayim, we learn that
not only is mating different kinds of animals forbidden,
but in fact i1t"s also fo
field. For example, one may not force a donkey and a
e eg o thesame ¢
yoke. Commentators exp t e reason for this is
that two such different ammals cannot equally share the
load or the work. Either the stronger animal will end up
doing more than his half, or the smaller animal will be
overburdened with more than he can be expected to han-
dle.

If we are commanded to ensure fair partnerships
among animals that work in the field, how much more so
must we ensure this in human relationships. Two part-
ners won“t be exactly th
species may be, but whether we are talking about friend-
ships or relationships, chevrutahs or marriages, the mes-
sage of kilayim is applicable. When we form partner-
ships in which both members are able to equally contrib-
ute — each in his/her own way — without anyone being
unfairly burdened, we have achieved what is perhaps the
underlying message ofthis esoteric mitzvah.

Anna is currently enjoying her weeklong summer vacation.
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